
The del)nrtnrr of thi. so111 atom fro111 the l ~ t ~ s o l l ~  11f 1)iviuity. is a 
ritclixtiol~ fronl the life of tllc great All, who c.\-pel~ds his strength in 
orcler that  he inay grow again and live l)y its r e t l ~ r r ~ .  (iod thereby 
:tc.ql~irew a new vital force providetl 1 ) ~ -  a11 t l ~ r  t r a l l>for~~~at io l l s  that  
the soul atoll1 has luidergoiic. Its return is the fill:~l relvard. Snc.11 
is the secret of the e ~ o l u t i o n  of the great U(~i11g a l ~ t l  of the Snprcn~e  
Sol11.-Book of f'i'ilris. 

The soul is  tha assem1)lnge of the Gorlb. T l 1 c 8  ~iili\-crse rests in 
the S l l p r r ~ l ~ e  Sol~l .  I t  is t11c soul that a(.(.o~llj~lisher the srries of ac.ts 
e m a l ~ a t i l ~ g  fro111 ani~llate 1)eillgs. SO the I I I ~ I I  \ \hi)  r t ~ c o g ~ ~ i z e ~  t l ~ r  
S l ~ l ~ r e l l ~ c  Soul as  prerent ill his  OWII  sonl, ~i i l t lersta~~cls that  i t  is his  
d11t~- to be ltind and troe to all, antl the n ~ o s t  f o r t ~ ~ l l a t e  destiny that. 
he conld have clesired is that  of beiug fi~ially absorl16.d ill Brahula.- 
Jln~zu., T. 12. 

15'tiere an!- article, or stcltennent, 11n.i tlie autlior'a nanie at ta~i icd,  Ile 
alone is responsible, a n ~ 1  for those \\ llicll are unsigned, the Editor will 1)e 
accon~i  table. 

[BY .I STPDEST.! 

;\Iany American theosophists are asl;ing, " \That are the Upanishads ? ' 
Tile!. are a portion of the ancient hrj-an litcrnture which this journal has set 
itself to heip la)- before theosoplli~ts of America, to the end that whatever 
in theill is gooil ancl true may be brought out. AS Max AIuller saj.s, Iiitll- 
erto the Upanishads have nc~t received at the hands of Sans1;rit and 01-iental 
scliolars, that treatment which in the c!-es of philosophers antl theologians 
they seetn so full!. to deserve. H e  also calls tliem "a~lcient tlleosophic 
treatises" and cleclares that his real love for Sains1;rit literature \{-as first 1;incllecl 
by them.' 'I'hey have received no treatment at all in the United States, 

1. Sacsetl Hooks of t!ir E g s l ,  1-01. I, l sv .  
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1)ecause the!- are almo,t ah>olutely unkno\vn in the original tongue in this 
countl.!., and in translation>, 1la1,e been but little studiecl h e ~ e .  Europe and 
-imerica ditiir in tilis, that nhile in I;,nglantl and Germany nearly all such 
sturl\. is cc~iifinetl to the 1)ool;-~\-o~-m or ttie theologian, h e ~ e  t l ie~e is sucli a 
g e n e r ~ l  dif'fusion of prett!. fnir education in the people, that ttie stnd!. of  these 
l~ool;,, '1s tral-.lhlatecl, ma!. be made popular, a thing which in Europe is per- 
11x1)s in~possible. 

31uller I-eturnccl to the stud!. of the Upanist~ads nl'ter a period of thirty 
years. tluring \nliicli he harl cle~.oted liimselt' to [lie ll!.rnns anc1 Bralima~ias of 
the Vetl;~.;;, ant1 found his interest in them u~itliminisliecl. As for tlie period 
of' these treatises, lie sa!-s that has lleen fised ~r , i -osv : sL~ l t r / !~ ' ,  at a l~out  SOO 13. C. 

?'he word means (' secret charm," "philosophical doctrine ; '' and more 
htrictl!., ' '  to sit down near." Hinclu theologians say the Upanishails 1,clong 
to reveaicd religic-)n in opposition to thnt which is tsaditic~nal. In the c~pinion 
o f  t ,~ i r  friend lIuller, to ~ v h o m  a11 n-estern students must ever remain g.ratefu1 
1 1 1 ,  nlaLtt?r 1lo\v mucli the!. nla!- clisngrce ~ v i t l l  hi> 1-iew as to tile 1-ellas 1)ein; 
tllc li5l)ings of 1)nl)). man, " the earliest of these philosc11)liical treati:es \\-ill 
aln.n!-s luaintain a place in the literature of the world, among the most as- 
t~ ,u~i t l ing  productions of the human mind in any age and in any countr! ."' 

I'rofe~sclr \17el)e~ placed the ~ iumber  of LTpani-llacls at 2 3  j' ; in 156: 
31 ullel 1)ut t1it.m at 1 4 9 .  and otllers added to that number, so that even to- 
tlay t l ~ e  actual figures are not Iino\v11. Indeed i t  is lleld I)!- se\.eral Orient- 
alibts,, that 1,efi)re they assun~ecl their present form, a large m a s  of traditional 
ITpanihliatls must ha\-e esisted. 

The  meaning of the word which ought to 1)e 1)ol-ne m0.t i i l  mincl is, 
secret l;no\vledy,.e, or true knonlellgc " alth, ,11211 t11el.e Ilia!- llc. a L-p~nihl~aci 

or secret 1;nc )n-leclge. wliicli is filse. 
In  the C'l~a~jtlng!.a Upanishatl (I ,  I , )  after dcscril,ing- the cli.el)cr meaning 

of 031, it is said that the sacrifice wliich a man perfurnis wit11 I;nc~\\.ledge, 
~vitli faith, ant1 ~ v i t i ~  the Upanishad, 7: c. \\.it11 an understanding of the secret 
cllal.ln, or underlying principles and effects, is inore pov-erful than \\.hen 
\\.it11 faith, the onl!. 1;nowledge possesset1 is of the rites thenisel\.es, their ori- 
gin and regularity. The  sacrifice referred to is, not alone the one offel-ed on 
the altar in the temy)le, but that daily sacrifice n~llich every breath and every 
t l l ~ u g h t ,  brings about in ourselves. 

THE 3IVSDXG.I UP.\NISHAD. 

This is in the i-lfhnlat~ 12cr'n. ,ilthough it has the form of a n1antl.a. it 
is not to be used in the sacrifices, as its svle object is to teach the highest 
knowledge, the knowledge of Brahman, which cannot be obtained by either 

- - - - 

1. a%( ~ ( 1  I loo l t~ ,  kc . ,  Y O ~ .  I, l y \  il. 
3. IILSL q/S"j'tns. J.rl. ,  1). 133, notc. 
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worshi~)  or  sacrifices. Offerings to the Gods, in  n o  matter \\-llat mode or 
church, restraining of the breath, penances, or cultivation of the 1):-chic 
senses, \\.ill not  lead to the true knowledge. J7et sonle works have to be 
~'erformed, ancl man! persons require n.orl;s, sacrifices a n d  penances as 
s t e~) l ) ing  stones to rt higlier life. 111 the progress of these \vorl;s ant1 sacri- 
ficial performances, errors are graduall!. tliscovesed 1)y the individual himself. 
H e  call the11 remove them. So the Ilinciu co1nment;ltors Iiavc explained 
t l ~ e  title of this LT~)anisliacl as the " sllnving " one. 'I'hat is, it cuts off the 
errol-s of tlie mind like a razor. I t  is said 1 ) ~ -  Eur t~pean  sc1iol:irs that the 
title llas nclt !-et been explained. 'I'his ma!. I)e quite correct for t l ~ c m ,  but  
it  i, \-el-!- certain the Hiriclu esplanation appears to the IIinciu n~incl tt-I 1)c a 
verj- good one. Let us proceed. 

Th i s  means, first shaving, or  Ijeginning of the process fur remo\.ing 
erros. It  may be consideretl as a division eclui~alent to " first title," a!"ter 
\vliicli f( 11lo\v the lesser divisions, as : />>-.sf KhtrizcAr. 

.' I .  I~I-allnla was tlie first of the Deva., the nlal~er of tlle ulii\.er.;e, the preierver of 
I I .  I Ie t o l t l  the l;uo\vleclge of I:rnll~~lan, the fountlntiou o f  all l;no\vle(lge, to his 
e1de.t >on  r \ t h . ~ ~ \ . n . "  

1Ie1.e at t111cc hlioultl Ile nvtecl, t l i ~ t  altI)c-)ugli i n  Hintlu tlieolo,q!. we 
lincl 131.al1nla! \ 7 i s l ~ ~ l n  nncl Si\.a, as tllc cl-eator-, prcser-ve~.aniI clc5trt )!.er, forn~ing 
tllc '17ri~~it!-, tlie V1)~1nihli.1~1 111 I \ \ -  1)cIi)rc LI~-for cutting ;i\vrt!. e~-sor-l~;~s not 
such ;i di\.isioll. I t  says IEsal~l~la is first, also iIle n1al;er ant1 tlie 1)1.cscl-\.cr. 
E:\.en l;n(-j\vledse tliat is t r ~ ~ c  f ( ~ r  certain stages ol 'clci .elo~~mc~nt be conic^ error 
\\-lien we rise u p  into the his-lles 11lanes ancl ~lesire t o  1;110\\- tile true. Silni- 
lnrily 1I.e fine1 13uddha in his congsegation t ea~ l l ing  11is e1iscij)les 1)). 111eans of 
tllc " three vehicles," but when tie had raised t l ~ e n ~  to the higher plane, he 
infor-met1 the111 that these ~el i ic les  might bc cliscarclccl ancl strf or truth 1)e ap- 
1)l-urtched through one  ~.eliicle. 

T h e  l;no\i.lecl~e liere sl)ol;en of is 131.allman Iino\\-leclge \vllicll is tlie 
S U ~ I I . C I I I ~  \.ehiclc. 

' ' 2 .  \Vhatever I3rahma told Atliarvan tliat I<li~\\l(~dgt: A~llarvau t o l t l  to r l l is ir .  lie 
told it to Sat~avaha Uhasadvaga, ant1 ile in silccessioll t c ~ l ( l  i t  to ;\tlgil-as. 

"3. Saunalia, the great householtler, approachecl Allsiras respectfully ru i c l  a3I;ctl 
' hir, what is that ~hrougll which if  it is lino\vn, everytl~lllg else l~ecolnes known ? ' 

" 4. IIe said to him : Two kinds of knowledge must 11e l i no \ \~ l~ ,  this i h  what all 
n h o  l;llo\v Brali~naii tell us, the higher mid the laxer knowledge. 

" 5. The lower knotrledge is the Rig-17edn, Yajur-I7eda. Salna-I-etla, Atliarva-\-eda 
I~honetics, Ceremonial, Grammar, Etymology, Metre anti Ahtronomy ; but tlie liigl~er 
knowledge is that by which the Iiidestructible (13ralima) is al7preliendetl. 

'' 6. That wli~ch cannot be seeti nor seized, which lins no origin and is without 

clualities, no eyes nor ears, no hands nor feet, the eternal, the all pervading, intinitesimai, 
that which is imperishal)1e7 that is what is regarded 1)y the \vise as the source of all 
1)eings. 
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" 7. 'As tlie spider sends forth and ctraws in its thread, as plants 011 the earth, 
as fi-om every I ~ I L ? I ~  hairs spring f01.tl1 011 the Ileatl ant1 the 11ocl y ,  thus does: everything arise 
here fro111 the Intlestr~~ctil~le. 

" 8. ' The  nrahmx~l swells by mean.; of nietlitation ; hence is produced nlatter ; from 
nlatter inind, breath ant1 intellect, the seven tvorltls, and fro~n the works performed 1)y me11 
in the worlds, the eternal effects, rewards ant1 l~uni.shment of \ ~ o r l i ~ .  

" 9. ' Fro111 Him who perceives all and \vho knon~s all, whose meditation consists of 
lino\vledge, from that highest Brahman is 1)orn that other Iliranyngarl~l~a--.nauie, form, 
a~l t l  matter. ' " 

This Kt~anda  unfolcts broacll!. the \\-llole pl~ilosophy. 'Tile following 
ones go into particulars. It  is yes!- easy here to see that the in1pe1-ishable 
doctrlne could not be comn~unicated directly by the Great Brallnla to man, 
but it has to be filtered d o n n  tlirc,ugIi \.arious channels. T h e  cc)mnluni- 
cator of it to mortals, Iio\\.ever, \voulcl t)e regarded by his finite iii~clitors a. a 
god. The  same method i, observable in the Btrgt~v~~lt(Z-Glfi~ (ch. IT) n here 
Krishna says to Alrjuna tliat "this neyer failin? doctrine I iorinerly t ~ u g h t  
unto I'ivaswat anci he to l la l iu ,  \vho told it to Ilis\valiu, succeecling whom 
carne the liajarsliis \vho studied it." Manu is regarded as of a \vl1o11!. Divine 
nature althougli not the Great 131.ahm. 

Xon., when ,4ngiras, as clctailecl i 11 the Upanishacl, had receivetl this 

hislier I;no\vletlge, lie lvas ap1)roached b!- a great houselioltler, ljy ilame 
Saunaka. 'I'his has I-eiel-ence to an ancient m i d e  of life in India, when 
Saunalia n-oulcl be called a gritiastlla, or one \ \ . l~o n-as perti)rn~iii:;. all llis 
duties to his fimily, his tribe, and liis nation wliile still in the \vo~ld. A11 
the ivliile, Iio\vever, lie stuclieti the l;no\\-ledge of Ijrahman, so that \\.lien tlie 
pru1)er time came f;)r him to give u p  tliose duties of life, he coriiil either 
die or retire to solitude. It  \\-as not cclniitle~ed t11e11 t o  be a virtue ful. one 
to \.ic,lently sever ali ties ancl a s ~ u n l e  [lie s - ~ ~ r h  anc1 life elf a ~ n t ' n ~ i i c a ~ l t  
tlevoted to religious contemplation, l ~ u t  the 1)etter \\-a!- was t1iou:Ilt t o  1)e tliat - 
one which lesulted in our, so to .;l)eal,, coniuuning all tlie I<a~rna of our 
farnil!- il l  ourselves. O~lier\i  ise i t  \\ oultl jnevitaI)l! i-esuit tliat ~ t '  lie retired 
with many duties unfi~lhlletl, they w,~~tetl ,  f i g u ~  n t i ~  ely ypeal,ing, for him, 
sure to attach to him in a \ucceccling incarnn~ion and to I\ ork 111111 
either injury or obstruction. So it was t h ~ l l g h t  better to \vork out all such 
results in the present life as far as possible. 

We find here also a foreshado\ving of solne ideas held b!- die C;rec.k 
p~~ilosopliers. 111 the third verse, t1ic ques t ion  is aykcd: . ' \ \ . l i~it  is t!iat 
through which when it is kno\vn, tile knower  ti~ereof kno\\.s ever!.thing 
else." Some of the Greeks said that n-e nlust firht ascen(1 ti) die general, 
from whicli descent to the particular is eas!.. Sucll, lio\vevcr, is directly 
opposite to the n~oderil  metliocl, which delighth in suing ffionl 1)articulars to  
generals, from effects to causes. 'l'lie true ];~l~nledg:.e proceeds as shown in . 

the Upanishad. I3? endeavoring to attail, to the Univerzal Soul of all, the 
Iinon-leclge of the pal-ticular parts ma!- be gained. 'I'llis is not easy, but it 
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is easy to try. At the sanie time do not forsake modern methods alto- 
gether, which correspond to the lower knowledge spoken of in Verse j. 

Therefore Angiras says : Two kinds of  I;no~vledge, the lower and the higher, 
must be known. 

Here and there are persons n-ho seem not to need the lower kno~vledge, 
who pay n o  attention to it, and ~ v h o  apprehend the higher flights impos.ible 
for others. This is what is k n o ~ v n  as the result of past births. I n  previous 
incarnations these persons studied upon all the Io~ver planes so that their 
sl'iritual perceptions dc) not now need that help and training which tlie lower 
l;no\\ledge gives to others. They are approaciiing that state which is beau- 
tifully described by Longfellon- in his " Rain in Summer," in these worcls :- 

'TIILIS tlie seer, 
\'\'it11 vision clear, 
See.; fo r~us  appear  and disappear, 
In  the perpetual round of btrauge, 
1Iysterious cllange 
From hirth to death, from death to birth ; 
From earth to heaven, from heaven to earth ; 
b'l'~ll gliml~ses more sul~l i~l ie ,  
Of things unseen I~efore, 
Unto his wondering eyes reveal 
T h e  Universe, as an immeisurable wheel 
'Turning forel-ernlore 
111 the rapid xncl rushing river of Time. " 

(To  1)e c o ? ~ t i n ? i ~ ( I . )  

In  a previous article on the Kabbalah, we spolie of it as being a tra- 
dition embodying a noble pliilosopliy, nllicll i i  but slightly understood, 
owing to its s!.mbolical representations. 

'I'tiere were three formi of symbols introduceii by the -1ncient 'I'heos- 
ol'hiits to express their thoughts and con\ej. their icleas from one to another. 
'I'he object of the syrnbolic language \\as for tile purpose of preventing their 
esoteric knowledge from becoming public property and to obvlate per- 
secution from those \\ ho Mere in authority and held d~fferent 1ien.s. These 
t h ~ e e  forms were : hie rog l~ph~cs ,   umbels and allegories. 

I t  is the Kabbalistic science of numbers of which we purpose to speak. 
Deity in constructing the unitelse, etnplo! ed but few means to accomplish a 
great purpose. They consistecl of ~7zc tg l l  anc1 l t ~ i ~ l .  T h e  former is under con- 
trol of the latter. T h e  fitst act \\as the positing of energy, which formecl 
substance. In  this manner He conr.erter1 chao,, which n-as a motionless, 
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darli abyss, intci activitj- and  light. Light is not energ?, but primarilj- 
resultecl from the activi t! of atoniic substance. 

creates all tliings b!- number, ~veight and measure, and I\-ith an  
arithmetical and geometrical precision. Tile mi\-ersal col~/iirzri;l~~ ol)servecl 
in nature is o\ving to the law that controls e~lerg!-. Any interference \\.it11 
this law throws energ!- out of harmony, produci~lg  cliscol-d, ailcl conseqnentl!: 
a \ ar!.i~is of continuity. 

I<\.ery seed has within it a n  individual life energ!. n-hich gives to it 
\vl~en de\.eloped into a plant or  tree it.; t!-pe and form. ,in! external inter- 
ference incluces a struggle for life in tiie forces in maintaining their ancestral 
t!-~)es ;and forms. I-Ierec-lit!- ma!- ~ ) r o d u c e  tlle same I)!. interfering with tlie 
lan- controlling developincnt. 

?'he I<abt)alisti ne\.er intencletl to convcj- the idea that numbers possessed 
special virtues. 'I'i~ey nlerel!, represent t11em : for example 3 represents a 
lire entit!. : \vit l~out this ternary combination it \\-ould be imposible  for 
lifc tc-I exist. ?'he self-existing I)eit!- is a Trii111e I.:ntit! ; so is everj7 indivicl- 
u , ~ l  life form. \\'lletkier it 1)e a ,I[l)i~~rtz, t11e lo\ve>t htsuctureless life 01-ganism, 
(11. ,lLr/z. the llichcst in ttie s c ~ ~ l e  of living beings. X ~ ~ m b e r  t111-ee is therefore 
cnllccl the ~e i i e ra t ing  nn11il)er. 

AAgaii~, ; is the 11ar-inonic nun~eral ,  there being sc\.en primal-!. gsatles of 
liar~nun!-, ancl in ortler to ex ten tl it, tlle scale c bf seven must be  repeated, ant1 
e\.er!- repctitio~i lessens tile harmon!. and tentls to ciiscortl. 

'1.11~' kYcph!~/--~c/ztii~7h, \\-hic11 is recc~gnized b!- the I<nbbalist as t l ~ e  key of 
the Soliar, i h  a n-onilcrful and otxcure \vorl;. Its wisdom is re1)resented in 
ten ~ium\)er.; ancl t\\.ent!.-t\vo letters. 1"ron1 the n u i l ~ l ~ e r s  '. are dr;\\\ 11 or 
cut " the t~ve~it!.-t\vo letters \vliicli 31-e dividecl into t t~ ree  mother.;.  even 
ell ,ul,le an(] t\\.el\.c siilgie Icttel-s. -Accorcling to t l ~ e  Sel111er t1it.1.e \YC'I.L' t l ~ r t ' ~ .  
acts o f  crentic 111 ;  st, C'o~~c~p/io~z or Z(/C~,J;  2nd X ~ L J  Il;)/-,/; ;r(l. 2%1) TI;.//- 

For c x a ~ i ~ ~ ) l ~ ' ,  j/.,\,/! Gocl conceivecl in 1 Ii; t t \ v i l  nlinci, t11c xrcl~et! pe 
o f  t l ~ e  uni\-er5e ~ v l ~ i c l ~  cons t i tu~e~ l  tlie ,/r,.ct:y// : .,.c,c.oll(/, the \\-( )rrl rel)rec.n ts 

ttie lan. anti t l ~ e  energ!. it controls and directs in c,~rr!-ing o t i t  tiie de..;ign ; 
/ / i t > - t l  tlie 1)rorluct arising from the seconcl constitute tlie I\-ritings. 

.Ti le  Sephel- Jetzirah teaches that t11e hidden na!.s of ~visdorn are in the 
ten scphti-/)ill, \vliich are iisu,~ll!. termed spheres. 'l'he I3ebren.s use tile \\.ord 
'. \\-ays," which ~vi th  us mean deg~.ees, forms or sj):.cies. 'I'hese I~icl~len \\-a!-.: 

are tile \\.orkings vf the fc~rces producing difikrentiation of fc)rnis? \vI~ich re- 
presents the t\veiit!--two letters, \\ liich are exples3ed as one in three, a n d  
t11 ree in seven, and seven in t\velve, ma1;ing twen t!.-ti\-(,. 

?'he ten sephiroth interest u s  the inost fur tlie!. repre>ent the unit!- a n d  
s!.ntl~esis of numbers ancl the ~nanifestaticrtns of Deit!- in nature. ?'he first 
setir is cnlleci the C?-OTCYI on accouilt of its being tlie abode o t ' t t ~ e  L')I S'oph * 
-. - - -. - - -- . -- - . . - -- -- - - -- - - . . - - - - - -- - - - - - 

:> Froin the negatircs r)z aud ( r m .  and the UOIIU .Yo]rk " exi(1 01. tt.ri~~i~lll.r." 
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the unlnanifested infiliite Being ; but the first form by \~hict i  he became 
1~non.n was the ,IIei'lllr-cz or " w~)rd," v;tlicli is represented I)!- the first three 
sephiroth, nanlel!., Kefhcl-, "the Cron.n," Cho('h~lt7, "~visdon~,"  B/iznh, "under- 
standing." * T o  express it Inore clearly, the first three sephiroth comprise a 
TI-iune Entity, the verl~alized spirit of Gocl consisting of self-consciousness7 
wisclom and love \vhich embodied the Tl'i~i-cl, " tlie lleavenly man," '' t l ~ e  rnan 
on l~igh,"  (Ezeliiel 1, 26), the Adam Kadmon of' tlie Kabbalist, the I'ara- 
disicnl Adam of Genesis, the Christ of the Christians anel the Buddha of the  
13ucl~lliists. 

I n  order to be unclerstood, \ve will state that the Triune spirit nf the 
\vorId contains the mo~.d, and is therefore the sousce of energ!, a n d  life in 
both the subjective ancl objective \~orlcls, ant1 in fact is the source of' all that 
esists outside o f  spirit. It  is uncler tlic dii-ectioli of s1)irit in tleveloping 
6,rrns itnd giving them activity and life. IVe t l ~ u s  percei\-e ho\i- a lino\vledgc 
of tile \\.ord gives: us an insight into the \\,orl< of (;ocl in creation. 

Jacob Behmen m-as a m!-stic, and accluainted with the meaning of tlie 
\~c,i.tl which lie obtained througll i l lumina t io~~ or the unfe>ltling of inner 
conscic.)usness. LYllat he called the S/Iqntrt~/~-tr JZoi-~~ii/-the signature of all 
tt~i~igs-is the ~vortl. EIe c1escril)es it as cornills fiom a triune entity, which 
Ilc 11-~c;ttes in the super-celestial 11-c rlcl. It  is first nianifested in the sul~jec- 
tive I ,r esoteric \vorld, anil afternards in the o1)jtsctive. H e  also alludes to 
t l ~ c  ~el)tennr!- \vhicll he applie?; tc-J tlie estertlal \vorld ; he cc)uld not have 
un(ler.;tood the 1nn.s of h:irmon!- or lie no~ilcl not have made this application, 
i;)r i t  applies to l~otli  tllc su1)jective and objective \vorlds. 

\I-e n-ill now esplain the ;l'cti-trc,(~~s of Pj.tliagoras ; lwfore doing so, 
llo\vc\-ei., we ha1.e a few renllarlis to malic reg.;.ardillg his 1<.1'ol1ali3tic l;no\v- 
I .  H e  is said to  have been initiatecl into the secrets of nature I)!- 1)aniel 
an(\ Ezekiel, anci subsecl~ientli\. admittetl into the Es!.ptian Sanctuaries upon 
2 ~'ersonal recommen.-lation by Icing -4mc)sis. His tetractys proves that lie 
\\as thoroughly familiar wit11 theosophical science, which enal~letl 1ii1n to 
study nature and arrive at correct conclusions. I t  is a noted fact that he 
\v,ls f,l~niiiar \vitll tile movements of the Ilea\-en]!- l~odies ; which science 
did not reveal until centuries after his death. If he mistool; some of its 
details, his su1)stantial correctness was none the less \volltlerful. H e  was 
the founder of the renowned sct-loo1 of Crotona, allout five hundred years 
before Christ. I-Ie maintained that the Sun 1s the centre of a s)-stem around 
which all the planets re\,o!ve, and that the fised stars: were each the 
centre of a s ~ s t e m .  He also believed that the planets were inliabited and 
that the!- and our earth are ever revolving in harnlonious order-" Iceeping 
u p  a grand celestial concert, inaudil~le to man, but as a music of the spheses 

-- 

:- See Kubl~rriak, published b y  H .  \Vorthil~gton, 770 l%ro; id\~ay,  N. T. 



audible to God." He mas not permitted to declare publicly all that he knew, 
but taught it privately to a fen. chosen friends. H e  was also familiar with 
the laws of attraction and repulsion, which ci)nstitutetl one of the most im- 
portant duties of the sanctuaries. Newton was led to the discovery of these 
forces through the stud!, of the Kabbalah. 

Speaking of 1'~rthagoras calls to mind the Kabbalistic enigma written 
ljy Plato and sent to Dionysius: "all things surround our King, (God) H e  
is the cause of all things: seconds for seconds and thirds for thirds." This 
expresses the division of the Scphirotli. Plato was an earnest ancl most intelli- 
gent Ka1)l)alist. 

\lie will no\\. explain for the first time the rl'et~actys of P!-thagoras, 
which reveals the numerical meaning of the wurd. Ifre remarl;, ho\ve\-er, 
before doing so, that there is a greater enigma attaclierl to it than is espressecl 
by the numbers, which we cannot give for several reasons. One is, the 
name lias never been imparted ; n~hen  obtained, it nras through self il lu~nin- 
ation ; another is, it would open the doors of masonr!., and reveal the secrets 
of the order. I t  is the key to m~.sticism-to religion and universal science. 

I n  the Tetractys the four letters composing the name? are arranged in 
a triangular form, enclosecl with a double circle.* The  numerical division 
lie has made applies to the szrjcl--celcs/rhl, c.elcs/ikl and ~lltz/e'~l;~l \\-orlds : 

The Tc/roc~-s qf P)q/4i7gor-ns. 

Szqel- Cckes/l;rl.-The first series of numbers I ,  2, 3, 4 of the tetractys 
refers t o  the silper-celestial world. 

I is the unit!- of Cod represented thus : @ God in nothing. 
2 is the duality of God. 
3 is the spirit of a triune entity. 
4 is Divine volition, capable of detern~il~iilg choice and forming a pus- 

pose, and manifesting activity. 
Celes/ial.--The above numerals are combined in the follon-ing order :- 
I +z-3--the manifestation of the vord, in tlie celestial ~vorld. 

* See Kal~baialr, Page 47. 



2+3=5--substance 2r quintescent matter, produced by the activity of 
the word. 

3 +4=7--the law of harmony-the providence of God in Nature. 'I'he 
celestial world is called by the Kabbalist the world of harmony, which none 
can occupy save the pure in spirit. Harmor~y is the only passport to 
Heaven. 

;l(tzfcr-ial.-The numeral I ,  which represents the unity of Gocl, is not 
repl-esentecl in this n-orld--we only have the following nuil~erals : 

z+3+1=c)--humanity with the word unmanifested in the spirit. Yet 
it exists and can be made manifest through harmon!. of the spirit. I t  not 
1)eing inanifested debars humanity from the pleasure of enjo!ing the liglit of 
tile celestial nrorld. I t  is for this reason the Kabbalist called it the \vorld o f  
darkness or Hades. It is also called the nlorld of di~cord.  There are as 
many grades of discord here as there are l~a~nion ies  in the ~vorld above. 
U'hen man throws off'the niaterial covering of his soul, his consciousness 
reveals to hi111 llis moral standart1 ant1 he gravitates to the sphere with \\lhich 
he is in accord. If harmonious he ascends, if discordant he descends. 

10 is the s!-nthesis of num\~el-s. In  the beginning before Ileity mani- 
fested liimself, it stood thus @ ; in the cnnsummation of creation it becanle 
reversed, thus 10. 

SETH PAXCOAST. 

OR T~IF:(.)SOI~IIY FI<ON 1.111.: S I ~ . ~ S I ) P O I S  I- 01: ~ I ~ ~ ~ . ~ ~ I J I I C L ) . ~ X I S \ I .  

A Chnptrr f r o ~ r ~  (z Airs. 7uorfi (iL's/-y~~c'ct a s  ( I  ( r ~ t  book j o r  SrzrtCznts i l z  21~sticisnr. 

13Y C. 11. A .  1~JE1<1<1~C;iZXI<D, SlzlrZ. Theos. 

111 Two Parts: -Part I, Tests; Part 11, Syrnl)ols. 

The spirit of Sufism is best espresse 1 ill the con1)let of Katebi : 
l o  Last night a nightingale sung his song,  1,erc.hc.d on a higli cyl,re.;a, \\-hen the rose. on hearing 

his plainti\-e warbling. shed tears in the garden, soft as the dews of heaven." 

Siifism has not yet received fiir treatment in any publication that 
lias appeared in \Vestern literature. 

The reason is that no  Western writer upon the subject has endeavored to 
understand it, either because of a11 i~itellectual bia.; or from \villful perver- 
slcn. IIost treatises are written under strong dognntic prejudices, or 1)). 
persons intellectually and morally incapable o f  rising to the -1 I3 C of a 
sl~iri tual philosophy. 



T h e  present attempt to represent the doctrines and practices of Sufism 
has been made in the hope of overcoming the effect of these evils. l y e  
have studied patientl!. Siltism from Sufi works and claim to be in full s!-nl- 
pathy with our subject. 

That  which we here present to the judgment of the canclid reader is a part 
of a larger work we have been engaged on for many years : ' a  ~vorl; designed 
as a test book for students in ,1I!.sticism. This fact, the intentic,n of 
n~al<ing a test book for reference on all m!-stic questions, \\.ill account for 
the unusual method adopted in this series of articles. 

I n  the first part we shall gi1.e a resum6 of Sufi cloctrine with copious 
quotations from Sufi works. I n  the second we shall give a full exposition 
of Sufi practices and symbols. 

T h e  following is a partial list o f  1vorl;s consulted and cluotecl ~vitllout 
further reference : 

Tholuck, Sufismus, sive tlleosophia persarum-Tholucl;, 13luthensamm- 
lung der morgenl 3Iystil;--31alc1 Am, Hist. of I'eusia-Trans. of the 1 it. soc. 
of Hornbay, vol. I ,  art. 1))- Capt. Gral~ain-J. \-on Hammer, Gesct~icllte der 
Schbnen Redekiinste Persiens, init einer I3liitiienlese-Garcin de 'I'nssy, ia 
poesie phil. et rel. cliez les Yersans, in Rev. cont. I 8 56-Fleischer, uber 
die farbigen Lichtersclleinungen des Sufis, in %eit.;h. f morgl. Geselsch. 
vol. 16 -G. P. Brown, 'I'iie Den-ishes, or Oriental Sl)iri tualism--Ji~~~rnal of 
.i111. Orient. Soc., vol. S-'T'lie l)abistan, or schcjol of sects-E. H. Palmer, 
Oriental 3T!~sticism-l'ersian Poetry bj. S. I<ol)inson-'I'h. 1'. EIuglies, Dict. 
of  IJam-0usel~- ,  I3iographical notices of Persian poets-Omar Kha!.!.am, 
see ctl. illust. by Vedder--\I Gazzali. la perle 1)1-ecieuse. 1 ~ 1 1 -  T, (;<~utier- 
-1lle:ories recits poetiques tracluit cle l'aral)e, clu persan kc.,  pa r  Gnrcin de 
'I'ass!.--,il Gazzali, iAlclienl!- of Hn~)l)iness tr. 1)). H. A. Hc-,me.-;-Il<lmmer- 
I'urgstall, 1,iteratur-(;eschichte der Llrrtber-'l'he works of Sizami, Saadi, 
,littar, Jellalladin ltumi, Hafiz, Jarni, Hatifi, ckc., in English, Frenc11, Cer- 
Inan aiid IJ2tin translations--Lalle's tl.ans1. of the ()ul.an--Rc., kc. 

PART I.-TESTS. 

I t  is generally conceded among the Sufis that one of the great founders 
of their system, as found in Islam, \l7as the adopted son and son-in-law of 
the Prophet, -1li-ibn-.lbi-Talib. But i t  is : t l w  admitted that their I-eligious 
system has always existed in the world, prior to 3Tohammed. It  is kno1vn 
that a tribe, Sufah, fro111 whom possibly the name is deri~red, in "the time 
c)f ignorance" sepalated themiel\,es fr:xm the world and devoted themselves 
to spiritual exercises like those of the present Sufis. 



Sufism in its best known forms must thus be consideretl to be the phil- 
osophy of Alohanlmedanisnl and to represent the protest of the human 
soul against the formalism and barrenness of the letter of the Quran. Still 
there is much in favor of Schm3lder's assertion (Kscai sur les ecoles philos. 
cliez Ies Arabes) that Sufism is neither a philosophical system nor the creed 
of a religious sect, but simply a way of living. 

Perhaps the simplest statement is this : Slrfjs~)~ 1:5. fht~os,@Jrj' f i -o??~ fhe 
s/~uz(@orizt c! f il(c~/lcl~/~~~e(l~r~zrS?~~. 

Said-Abul-Chair (about A. D. 8 2 0 )  is often called the author of Sufism. 
Xbu Hashem (A. D. 767) has been caliecl the first Sufi. 

The Drrtisftaz maintains the identity of the pure Sufis and that of Plato- 
nism and it has popularly been supposed that Sufism has borrowed very 
much from the Vedanta and from Plato and ,4ristotle ; it has even been 
confidently asserted that the similarity is so strik11-IS to the student, that it is 
a most easy matter to find identical statements in either of them. IVe must 
conl'ess that our study does not prove the assertion. 'l'he similarity is to be 
accounted for bj. the univer-sality of trut11. 

'Tl~e root of the \vc,rcl implie, \visdL)m, tlie Greek So~)hia ,  purity, spi~.itu- 
alit!, t'tc. Some lia\e connected it \~1t21 sfif, i ~ o o l ,  on account of the n oolen 
gasrnc:lt orn b! the (lei utees. 

(;rr~l~al~l:*- n l ~ ~ n t ' ~ i n \  that " any perqon or a pes,on of any religion or sect, 
may t )e n SGfi. 'I'he m!,stesy lies in this: a tot'tl disengagement of the mind 
fi-om all temporal concerns and \vorlclly pursuit.; : :ln entire throwing off not 
onl!. o f  every superstition, doubt, or the like. but of the practical mode of 
\\.orship, cerelnonies, etc., laid down in ever! religion, ~vhicl-I the JIotianl- 
medans term She)-kt, being the law, or canonical Inw ; and entertaining 
solely mental abstraction, and contemplation of the soul and Deity, their 
affinity, etc." In short, Sufism may be terlnecl the religion of the heart, as 
opposed to formalism and ritualism. 

" Traces of the Sufi doctrine exist in sorne shape or other in every 
region of the world. I t  is to be found in the most splendid theogonies of the 
ancient school of Greece and of the modern philosphers of Europe. It  is 
the dream of the most ignorant and the most learned, and is seen at one time 
indulging in the shade of ease, at another traversing the pathless desert." 
(3lalcolm Hist. of Persia.) 

Abzl-Said-Abul-Cht2.h-, the accredited founder of  Sufism, when asked 
what Sufism was, answered : "What you have in the head, give it up ; what 
you have in the hand, throw it amray ; n.liate\-er nlap meet you, depart not 
from it." 
--- -- -- 

r Trans. Bomb. lit. Soc. Comp. the Dabistan. 
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/)schzuzefii, a Sufi Shailch, thus defined Sufism : "To  liberate the nllnd 
from tlie violence of the pasqions, to put off nature's claims, to extirpate 
lium,ln nature, to repress the sensual instinct, to acquire spiritual qualities, 
to 1)e elevated through an understanding of \visdorn, and to practice that 
wliicti is good-that is the aim of Sufism." 

-1h1~l Hzlsselit ,lilri thus eupres,ed himself : " Sufism is neither precept 
nor doctrine, but something i12601-?z. If it were a precept, it could be fol- 
lo~ved ; if it were a doct~ine, it coul(1 be leilrnecl ; it is rather something 
inborn-and as the Quran says : ' Ye are (~-ctrft>ci' in the imaye of Gotl.' Evi- 
dently no one can, either b!. application or b!- teaching, poisess himself of 
the llkeness of God." 

l'lic Dell11 t~lone IS (7~ztdp~1-vlet7ft'S (zIZ ihljzgs. All zisri5Zc trnd IjzzlisiGle ihljzgs 
L J ? ) ~ ~ ~ Z L ~ ~ / ~ ) Z J I - U ~ L  DLY!I~~ (7rzd a1-i 7 z o i  ubs,1/zttt$~ (!;s/;~/cf-fi*o~)i ii. 

One sect " the L-nionists," believe that God is as one n-ith ever!. enlight- 
ened being. They compare the -Almighty to a flame, and their souls to 
cl~arcoal ; and say, that in the same m~xnner that charcoal when it meets 
flame, becomes flame, the immoltal part, from its union with God becomes 
(;ocl. 

;lccording to the Dabistan, the presence of the universal Deitj- is five- 
fulcl. The first is the presence of  " the absolute mystery." T h e  absolute 
ln!.,ter!- is one with " the invariable prototypes " (or realities of things). The  
second is the presence of " the relative mystery," and tliis belongs to pure 
intellects and spirits. Tlie third is the presence of " the m!-sterious relation," 
\vliicli is nearest to the absolute evidence : tliis is the world of similitude or 
clream. The  fourth is the presence o i  the " absolute ei~idence " n1;icli reaches 
fi-om the centre of the earth to tlie nliddle of  the ninth emp!-rean heaven. 
'I'tie fifth is " the Ilresence of the rest," ancl this is the universe in an extensive, 
and mankind in a restricted acceptation. 

Silvestre de Sacy gives the following explanation to the abo1.e from 
Jorjani. The  five divine presences are ( I )  tlie presence of tlie absolute ab- 
sence jor mystery): its world is the world of the fixed substances in the 
scientific presence. T o  the presence of the absolute in!-ster~- is opposed : 
( 2 )  the presence of the absolute assistance ; it is the \vorld of the throne or 
seat c~f God? of the four elemental natures. (3) The  presence of tlie relative 
al)hcnce ; tliis is divided into two parts : T h e  one nearer tlie presence 
of the absolute mysterT ; the \vorld of which is that of spirits, ~vhicli belong 
to \\.hat is called intelligences ancl bare souls : the other : (A )  Nearer the 
presence of  lie absolute assistance ; tlie world of which is that of models 



(image.;). ( 5 )  T h e  presence which comprises the four preceding ones, and 
i t3  world is the world of mankind, a ~vorld which reunites all the \vorltls, and 
all they contain. 

C;c)Ol) A S D  EVIL : ETHICS. 

Yhcil-e is ?lo ( I ~ . T O / Z L / ~ !  (~ ' !~ / 'CTCIICC he/ic'c1c~/z (;oo(i (IIZ(/ fiid; r r / /  /h('?trt r.ris/s, 
C.L IS/s itz z~aiol tuz(r' Goti is /he I-cltr! (7zlthor (jf izll /ho (IC/S  ' I I I I I I Z X ' ~ / I ( ~ ' .  

'I'he Sufi says that evil on]!- came into the world through ignorance, 
and that ignorance is the cause of error and tlisunion among men. 'I'tie 
fc)llo\ving tale ans\vers to the point : " Four travelers--a 'I'urk, 311 -\ra\), a 
I'ersian, and a .Greek, having met togetller, ciecidecl to take their meal in 
comlnon, ancl as each one llad but tell paras, they co~lsulted together as to 
what shoultl 11e purchased with the money. T h e  first said L ~ z L ? ~ ! ,  the second 
h c b ,  the third decided in fiivor of I ~ I ~ ~ I L I - ,  and the fourth insisted upon 
S ' z .  On this a dispute arose 1)etween them and the!. were about to 
come to blo\vs, \vhea a peasant passing by happened to I<IIO\Y all four of 
their tongues, and brought them a basket of gra1)es. Tliey no\v found out, 
greatly to their astonisllment, that each one had what he desired." 

They bclieve the emanating principle, proceeding from God, can d o  
nothing \I-ithout His \\.ill ant1 can refrain from ni)tliing that H e  wills. Some 
I l f  tliem den!. the esi:;tence of e~.il on the grouncl that nothing but good can 
come from (;oti. 

'l'kie Dal~istan : One sect, " the Eternals," conceive that man is taught his 
clut!. by a m!.sterious order of priesthoocl,* ~vhose number and ranlis are 
tised, ;1nd who rise in y1.aclation from the Io\vest paths to tlie snl~limest 
liciglit of divine kno\vledge. 

Another sect, " the Enlightened. " teach that ~nen ' s  actions shoul(-l neither 
proceecl frolll fear of punishment nor the 11ol)e of re\\-ard, but from innate 
I c  )ye of virtue, and detestation of vice. 

'L'IIE SOUL, ITS LIFE .\SD COSDI'TI( ) S S .  

The sozd ~ . I . I A / L J ( ~  htYut1 /he ho(!18 (7m/ /:< (-o/!fi12s(l I>)  1 )  / I X ' ~ J  i1z ( r  c(7gc. 
l i )  /he S I ~ - ,  dotzih is l/hert~/io~z (ri~d / - L ~ / I [ / * I Z  /o /he DoiL~t. 

liSc .SOIL/ 11s co~fizetl 112 ( t  /,o(!~' (metemy),! chosi,) to he pro-$t'cl, 10 -fi~l/r/Z 
I /S  dosi/t1(7/io/i, //it> Z ~ I Z I O I Z  rtti/h Dc/!jl. 

JJi'ihozc/ iht! gl-tree of' Go(/ ( Fadl u 'allah ) n ~ )  sol(/ c.[rtt t r f f ( r l l r  /his 11111072, 

h~c/ (;o(l's cq/-oct> cu7z ho oh/(~/ j~e(/  41 ~ Y * U / ! I ~  (zsii7zxq -/ i)r if. 

:* The Dabistan : The prophet is n person ~ v h o  is seilt to the peol>le as their g~iicle to t l ~ c  1)er- 
fectinn which is fixed for then1 i n  the 1)reseiic.e of God, accortling to the exigency of the tlispositions 

tleter~llineJ 111; the fise.1 s ~ l l ~ i t  inc?;, whethrr  it be the l)erf(s:.tion of faith, or  nuothcr. 
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The sozck of man is cf God, not fi-o11r God, an  exile from H i m ;  it lives 
in the body as in a prison ancl banishment from God. Before its e ~ i l e  the 
soul saw li-uth., but here it only has glimpses " to awaken the slumbering 
memory of the past." The  object of all Sufi teaching is to lead the soul 
on\va~.d by degrees to reach that stage again. 

" You say ' the sea and the waves,' but in that remark you do not 
believe that you signify distinct objects, for the sea when it heaves produces 
waves, and the waves when they settle down again become sea ; in the same 
manner men are the \ilaves of God, and after death return to His bosom. 
Or, you trace nith ink upon paper the letters of the alphal~et, a, b, c ; but 
these letters are not distinct from the ink n.hich enabled ~ o u  to write them : 
in tlie sanle manner the creation is the aiphabet of God, and is lost in I-Iim." 

0)-c /~~a / f e r s  of ~ ~ / ( ~ @ ~ Y * C I Z ( - C J ;  still they serve as stepping-stones to realities. 
S ) m e  are more useful than others, among whicll is al-Islam. o f  which Sufis111 
is the true philosoph!.. 

Y X c  zun?-/(i Ij; 122 and intellect, as far as the mineral kingdom ; but the 
manifejtation of intellect in everybody is determined by the temperature of 
the Ilunlan constitution. Solnetinles beauty attains an excellence which 
i i  uttered nith ecstacy, and becomes a modulation more powerful than that 
\vllich strikes the ear ; and this is the wol-1; of the prophet. 

TIIIS TARIGAH OR '. JOI 'KSEY OF LIFlC " A T D  1'1'5 STATES. 

'1'1112 nlain du:!. or this life is i'lIct//;t(~/i;ll/ 011 the [>//!I' I!/'  J )o I ! I ,  
. . 

\va I i ( l~n i~- ;~ l~  ) >  ~ I I C  R ~ ? ) / ( J I ) / ~ / - ~ ~ ~ z ~ ~ L ~  (~7" GO(/'.$ LI i / / ) t ( ,  (Xi li r ). allcl P / - o ~ I - (  .\..\/I,)/ I ) /  

ihc Y;~i-tiq,zh (the P<~tli, tlie Journey of Life ). 
I-Iulnan life is a l;~u/.?rq.~, (safar) and the seekers after (;nd arc tl;/z~,l/crs 

(salik). I'cljfect k~zozc~/clt(ye (m arifah) of Ilei t!. as diff'usecl throughout crea- 
tion is the purpose of the journey. Sz$-s))t 1:s /he g~(tiic, and the I ! / *  /Ac> 
jozl/-~z<~~, is >/io~/ zi.11)h God. 

'l'he natural state of every human being is ~lasut.  In  this state tlle ~i i . -  
ciljle can not !.et observe the 1,aw (shariatj. This is the lowest fi~rln o f  
spiritual existence. 

The states in the 7'arigah are the fo!lowing : 

T h e  first state is called Shm-/it/--the .c/tr/cJ / t r ; i l  o)- i)~c~/hnt/. T h e  
student's passions are in this degree checkeil \I!- a rigid observance of ritual, 
kc. ,  \vilereby he learns human nature and to respect order and finds out for 
himself the rudiments of a knoivleilg; of God. 



T h e  second state is TI!)-ctyzct or the way, or road. This state implies 
mental or spiritual worship, abstracted totall!- from the above, T h e  student 
learns to see the propaxleutic nature of cerenlonies and devotes himself to 
realities. At this stage the a\cetic esercises begin and he holds communion 
with JfcZkuf or the angelic world. 

The  third state, Hz~gccqz~f, or the state of truth is the state of inspiration 
or  greater natural knowledge. T h e  Sufi now lives no  more in faith but in 
subjective truth and spiritual power: he has seen the similarity of God's 
nature and his own ; all antinolnies are destroyed, even sin disappears from 
his reflections. 

T h e  fourth and last state is i'l(tu-!;ti(i or union of spirit and soul with 
God. " CTnion (~i i t t l  God) is realit!., or the state, truth and perceptjon of 
things, when there is neither lord nor seri.ant." Still "the nlan of God is 
not God ; but he is not sep3rate from (;od." At this stage man's "corporeal 
veil will be removeti, and his emancipated soul will ~ n i s  again with the 
glorious essence, froill whicll it had been separated, though not divicled."* 

r l ~ i z  ihz il/nhamt)znt2' ,l;rftrsi in a boolc called rrl-,Jh~yrarlz~ 'Z-Aptz or the 
'. Remutest -Iiln," (trans. in E:. H. P,1lrnel1a Oriental 11: sticism) marks out 
th:: joulne!. a little dtfie~ently from that alread!. de5ctibeci. 

\\.'lien a Inan posse5sing the necessary requirements of f~~ll!  developed 
re,l<onin,y po\ver, turn.; to them fclr a resolution o f  his doubt.; and uncertain- 
ties concelnlng the real nature of  the Gotllieatl, he is called a faZ1'b "a 
sc,~~.chcr after God." 

IF he has f~~r t l i e r  dcsise for 1)rogl.esb he ii  called a " murid " or " one 
nllo inclines," and he places himself under tlie initruction and guidance of 
a teacher and becomes a "traveller." 

'The j r s t  stage of hi, journey is callecl " ubucliyah " or " service " and 
is as described above. 

The  seconc27 stage is ishq or " love." H e  loves Gt7~1. T h e  divine love 
hlling his h e a t ,  it espels all other loves and brings him to the IAit-d stage, 
Zulltl or "seclusion." H e  occupies himself esclusi\-el? with contemplation 
of God and his attributes, and comes to the fourth state, Xarifah or  " kno~vl-  
edge." 

IVhen settled he is come to the,++% stage, n-ajcl or "ecstasy." H e  no\v 
receives revelations ancl soon reaches the sixth stage, that of hagigah or 
'. /rz(ih," and proceeds to the final state, that of " ~\-;~sl," or " union ~ i t h  God." 

H e  has now finished the journey and renlains in the state lie Iias come 
to, still going on, ho~vever, prc.)gressing in depth of un(1erstanding. Finally 
he comes to " the total absorption into Deity." 

Thc Zikt-, or ecstastic exercises belonging to the training on this journey, 
\vill be explained in our second part : Symbols. 
-- - - -- - . -- - .-A 

:::It is to this state the Sufis refer JIoham~lle(I's words: "I have lllonlcntu \\-hen neitllcr l ~ ro l~he t  
nor :tngvl can corllgrchcnd me.'' 
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T I IE  SEVEN \YAY-STA'TIONS OF PILGRIhIAGE are these: * 

The  fil-sf tlegree consists of penitence, ol)edience, and meditation, and 
in this degree the light is, as it were, green. 

'I'lie stlco~z(I tlegree is the p z u - I ~  (! f f h ~  Spil-if from satanic qualities, vio- 
lence, and  l)rutality, because as long as the spirit is the slave of satanic 
c l ~ ~ ~ l i t i e s ~  it is subject to concupiscence, and this is the quality of fire. I n  
this itate Il~li.; evinces his strength, and \\,hen the spirit is liberated from this, 
it is tii.stressed wit11 tllequality of fierceness, n-hich may be said to befitrshiiy and 
tliiy is conformable to the property of wind. 'I'lien it becomes insatiable 
(lit. eager after anything to excess), and t11ib is similar to water. After this 
it ol)tains quietness, and this quality resembles earth ( I :  c. apathy or cehsa- 
tion from ,211 action). In  the degree of repose, the light is as it were, blue, 
and tlie utmost reacli of one's progress is the ealthly dominion. 

?'he /hi/-tl degree is the ~~ltr~rl~es/ctt~;ir~ /!f fhc /Itla/-f, by laudable qualities, 
\\-hich is similar to retl liglit, anci the utmost reach of its progress is the 
micitlle o f  the upper clominioii ; and in this station the heart praises God. 
,111tl heeb tlie liglit of worsliip ant1 spiritual qualities. 

7'1 le - j ;)zo-/h (leg ree is tlie r7j?@'l'lj1g (g' the (-i)~zsf/;fz~fiolz 10 fzothilljzg el.se hut to 

(;,)(I. and this is iimilar to yellon- light, and the utmost reach of its progress 
i y  tlie miclit o f  the lieavenly iJ/irlktr/ " clominion." 

'I'l~e-j?/'fh tleqree of the soul is that which resembles white light, and the 
utmost aim o f  its 1)rogress is the extreme hea\-enl!. dominion. 

T l ~ e  ,s/:\,/h cleglee is tlie hi(r'tkl?z, which is like a black light, and the 
utmost reacli of its I)rogress is " the worltf of l )o\~er ."  

'I'he ~~l i ' c / / f l l  (legsee is " the ev,inescence of evanescence, " ~rliich is 
& '  annit~ilation " aild " eternal life, " and is colorless. It  I S  trhso~pi'iolz in ( ;od, 
non-existence ancl ekTacement of the imaqinar-!. in the true l~eing,  like the 
1 1 ~ ) ~ s  of a tlrol) of \vater in the ocean. It  is c~/ol-iztrl life as tlie union of the 
drop with the sea. ";lnnihilation" is not to be taken in the common 
acceptation, but in a higher sense, "annihilation in God." 

T h e  Sufis inculcate the doctrine, "Adole the Deity in his creatures." 
It is \aid in a verse of the Quran-" I t  is not given to Illan that the Deity 
should speak to him : if it does so it is t)y inspirations, or throug11 a vell." 
7'/,11c all fhc r~ljio?-/,~ ~ f l  mn1z shnz~ltl /c)z(/ fo ~-trl:sc fhc 71cil /f (Iiili~zt! lo7le and 

/he t~?~izlh~ltr/io~z (fl ihc ~jzdiz~i~/z~(tli$' which separates him from the Divine 
e\ience ; and this expression "laise u p  the ~ ~ e i l , "  has remained in the lan- 
g u ~ g e o f  the East as expressive of great intimacy. 

-- -- -- -. -- - - - - - - - - 

'3 Froin t h e  Da1)ist:tn. Cornp. Zeitirhrift d. rrlorgl. Gesellwh, 16 art. by Fleischer Ucher d ie  
far11igen lichter$cileillunfieu. de r  Snfis. 



One of the most violent and able of the enemies of the Sufis says that 
they deem everything in the \vorld a t!.pe of the beaut!. and power of the 
D e ~ t y  and adds that it appears from both their actions ant1 rvritin~s, that it is 
in the red cheeks of beautiful damsels that they contemplate its beauty ; and 
in the "impious" daring of Simrod and of Pharaoh, that they see and 
admire the omnipotence of  its power.* 

T h e  Persian comment,ltor Surunz' sa\.s in regard to sexual love : " t he  
beauty of the wife is a ray from (;ocl and not from the beloved herself. 'I'he 
31jstic recognizes the fact of ttie divine beaut! every\vliere in creation, and 
loves because he in beauty sees a re~rlat ion vf the l~lessings o f  the di\  ine 
name. I t  is therefore the prophet sajs  he prefers thsse three things to all 
others : women, incense, and enjoyment.;." 

JelZalnddi~z Runzz'said : " They (the Sufis) profess eager debire, but with 
no  carnal affection, ancl circulate the cup, but no  material goblet : since all 
things are spiritual, all is m!.stery within m!.sterj.." 

Jlnsl' exclaims, addressing the Deity : 
Sometimes the wine, sometimes the cup  we call Thee  ! 
Sonletimes the lure, soinetimes the net we call ?‘bee ! 
Escel)t  'I'hy name, there is not a letter on  the tablet of the universe : 
Say, I)>. \ v l i ~ t  nmme >hall \ve call 'Thee ? 

,Ii?tri?li e.\;plains llimself : 
'I'hinl; not that when I praise \vine I mean the juice of the grape;  
I Ineall that ivi~ie ~ v h ~ c l l  raiscth ine almve self. 
.- J Iy  cup-l)ecirrr " i, t c ~  perforln my  vow to God : 
" J Iy  nlorning d ~ . n u g I ~ t  from the tavern " is the wine of self oblivion. 

* * x * * 
I3y heaven so Ion:. a.; I have enjo!.ecl es~stence ,  
Seve r  hntll the tip of my lip heen stained with wine ! 

Tn regard to fi7js it is m,~intaineil that 1)). zui lc  he invaria'ulj- nlear~s 
tz'ez~ofiort ; and his acl~nit.el-s have gone so far as to compose a dictionary of 
~vords of the language, as they call it, o f  the S z ~ j s .  In that vocabulary 
.cl~je/, is explained I)!, ;))~i~lifa/zhlt on the tlivine perfections, and potfzrme by 
\ i o ~ ) e  of divine f ~ v o r  : pries (I: c. %ept~!-i s )  are illapes of grace : kicscs cr)trJ 

er//(,t-accs, the raptures of 1)ietj : il;)l~z/ors, h j ( / e / s ,  ,~ncl /ihct-fi7z(~.s are men of 
the purest religion, and their iJo1 is the crcntor himbelf: ,t/lc hnv)-it is the 
cell where the searcher after truth beccules intoxicated uith the \vine of 
divine love. Read with this liey to the esot-eric meaning, Mr. Clouston 
says, the gazelles of Ilafis are no longer anacrec~ntic and bacchanalian 
effusions, but ecstatic lucubrations on the loie  of man to his creator. T h e  
keepel-, or wine seller, the spiritual instructor : hetrzr!~~ ilenotes tlie perfection 
of tlie supreme being ; tresses and cru-ls are the expansion and infinite- 
ness of his glory ; l$s, the hitlden ant1 inscruta1,le mysteries of liis essence ; 

* J. P. Brown, Dervishes lq?. 333. 
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cr'own on tlie cheek, the world of spirits, who encircle the creator's throne ; 
and a block mode is the point of indivisible unity ; lastly, zuanto;rz;rzess, ;r?ti~-th 
and cbrz'ely, mean religious ardor, ecstasy and abstraction from all terres- 
trial thoughts and contempt for all worldly things. 

flfuhenzn~ed 312'ssli-ee: On the Tesavuf, or spiritual life of the Sufis. 
Translated from the Turkish by John P. Brown, Esq., of the American 
embassy at Constantinople. ( In Journ. of Am. Orient. Soc. vol. viii.) : 

What is the beginning of at-Tesavuf? I;aith, which has six pillars, 
namely : ( I )  Belief in God, ( 2 )  in His Angels, (3) in His Books, (4) in 
His Prophets, (5)  and in the T a t  Day, and (6) in His decree of Good and 
Evil. XThat is the result of the Tesavuf? I t  is not only the reciting with 
the tongue of these pillars of faith but also establishing them in the heart. 
I l l a t  is the distinction between a Sufi and an  ordinary person? l ' he  
know-ledge of an ordinary person is a " counterfeit faith '' whereas that of 
the Sufi is " true faith." 'I'i'hat d o  you mean by " counterfeit faith ?" It  is 
that which an  ordiliary person has derived from his forefathers, or from 
the teachers and preachers of his own day, \vithout knowing why it is es- 
sential that a man  should believe in these six articles for his soul's salva- 
tion. IYhat is the proof of faith ? T h e  proof of faith consists in a search 
being made for the true origin of each of these six pillars of faith, until the 
enquirer arrives at "the Truth." T h e  Sufis regard certain things as lawful 
\\.hich are forbidden. For instance, they enjoin the use of wine, wine-shops, 
t l ~ e  wine-cup, sweethearts ; they speak of the curls of their mistresses, and 
the nloles on their faces, cheelis, 'kc., and compare tkie furrows on their 
bro~\ .s  to verses of the Quran. 'IYhat does this mean ? The  Sufis often 
exclinnge the external features of a1.l things for the internal, the corporeal for 
the spiritual, and thus give an imaginary sicpification to ou tward f(-)rms. 
They behold objects of a precious nature in their natural character and for 
this reason the greater part of their words have a spiritual and figurati1.e 
meaning. For instance, when, like Hafis, they mention \vine, the!. mean 
a knowleclge of God, which, figuratively considered, is the Il>ve of Goti. 
]Vine, viewed figuratively, is also love ; love and affection are here'the same 
thing. The  wine-shop, with them, means "spiritual director," for his heart 
is said to be the depository of the love of God. T h e  sweetheart means the 
excellent preceptor, because, when anyone sees his belo~.ed, he admires her 
perfect proportions, with a heart fill1 of love. -4s the lover delights in the 
presence of his sweetheart, so the Salik rejoices in the company of his 
beloved preceptor. T h e  sweetheart is the object of a worldly affection, but 
the preceptor of a spiritual attachment. ?'lie curls or ringlets of the beloved 
are the grateful praises ot the preceptor, tending to bind the affections of 
the disciple ; the moles on  her face signik that when the pupil, at times, 
beholtfs the total absence of all worldly wants on the part of the preceptor, 



he also abandons all the desires of both world>-he perhaps even goes so 
far as to desire nothing elye in life than his preceptor ; the furrows on the 
brow of the beloved one, wl~ich the! comljale to yerses of the Quran, 
mean the light of the heart of the preceptor ; they are compared to verses of 
the Quran, because the attributes of' God, in accorchnce \\.it11 the injunction 
of the Prophet, "Be ye endued wit11 d i ~ i n e  qualities," are possessed by the 
preceptor. 

(To be con/tiruc~(l.) 

T h e  number 7 has, ever since the Theosophical Society nras founded 
November rrjth, 1875, played a prorllinent part in al! its affairs, and, as 
usual, the symbols which particularly relate or pertain to the Society are in 
number, seven. They are: first the seal o f  the Societ!. ; second, the serpent 
l~i t ing his tail ; third, the gnostic cross near the serpent's head ; fourth, the 
intell,~ced triangles ; fifth, the cruxansata in the centre : sixth, the pin of 
the Societ!. composed of a cruxansata ent~vined 1 , ~  a serpent, forming to- 
gether T. . :  and se\.entl~, OJI the bacred Ve~lic  word. 

'I'lie seal I )f the Society contains all of the s! mbol.; enumerated, escept- 
in:,. ,run/, and is thc syntl~e\is of them. It, in expresses what the Society 
is itself, ailcl cont,tin., or ought to, in symbolic form, the doctrines which 
many of its mein1)ers adhere to. 

A y mlml to be prnperlj, so called, must be containecl in the iclea or 
ideis \\ hicli i t  is intentled to represent. ;Is a \!.mbol of a house could nevel 
bc the 1)row of a boat, or the w n g  of a bird, h u t  must be cont;tined some- 
where in the fcnn of the house itself: that is, it inust be an actual part 
chosen to represent or stand for the whole. I t  need not be the whole, but 
may be a lower form or species used as the representative of a higher of the 
s'lme kind. T h e  word is derived from the ('Ireel; words meaning fo thj-ozcr 
z ~ l ~ f i ,  that is to throw together. 'Yo be a just and correct symbol, it shoul(1 
be such as that the nlornent it is seen 1)y one versed in symbolism, its mean- 
ing and application become easily apparent. 'I'he Egyptians adopted to 
represent the soul passing back to its source, after the trial in the Hall of 
'I'IVO Truths, a winged globe, for a globe is a syrn1)ol of either the Supreme 
Soul or a poltion of it, and the wings were added to represent its life and 
flight to the upper spheres. I n  another branch of their symbology they 
represented justice by a scale nhich gives a jukt balance ; while even there 
in the Hall of TWO Truths, they reverted again to the other nlocle and sy111- 
bolized the man being weighed by justice, in the form of his heart over 
against the feather of truth in the opposite pan of the scales. 
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There is one very curious hiesoglyph of the Egyptians which deserves 
some study by those ofcurious mind. Here we will merely point it out,  
remarking that t%ere is a mine of great value in the Egyptian  neth hod of 
picturing their ideas of the macrocosm. In  one of the numerous papyri 
now in the British ;\ruseurn, there is a picture of a globe being held u p  by 
a beetle by means of liis head ailcl two fore legs, ~vhile he is standing upon a 
sort of pedestal which has certain divisions, looking on the \\.hole, like a 
section of an hour giass crossed b!. horizontal lines that project from each 
side. 'I'his pedestal represents stability ; b ~ l t  n.11at does [lie \\-hole mean 01- 

.;hado\v forth ? Those who can follow up  suggestions sl~ould direct their 
thouglits to the relation which the Sun bears to the eartli in its orbital rev- 
olution. 

-1'0 proceed n-it11 our anal!-sis : 'I'he second sy~nbol  is, the serpent bit- 
ing his tail. This is \~isdom, and eternity. I t  is eternity, because tliat has 
neither beginning nor end and therefore the ring is fornmed I)!. serpent 
swallon~ing his tail. There is an oitl hermetic sj~mbol similar to this, in 
which the circle is formed by two serpents interlaced and each sn~allon-ing 
the tail of the other one. S o  doubt tlie syn1)olism in that is, in respect to 
the duality of the manifested All, and hence, t\vo serpents inestricabl!. en- 
tnined. 

Furthermore, the scales of the reptiles form the figures of facettes or 
cliamonds, which shadow forth the illimitable diversity of the aspects of nris- 
(]om or truth. 'I'his is not due to any want of coherence or congruity in 
t r l~th itself, but sc)lely to the diverse views nhicli each individual takes of the 
one 'I'ruth. These reflecting hcettes are the beings composing the maci-o- 
coslll : e-xch one has developed himielf only to a certain degree, and tliere- 
fore can on;?. ap~u-cciate and reilect that amount of \\.isdon1 ~vliich has lhllen 
to his lot. As he passes again and again througli the form of  man, h e  
slo~vl!. develops other various po~vers of ap1)reciating n1c)l.e tsuth, and so at 
the last may become one \\it11 the ~vl~ole-ttie ~wrfect man, al)le to linen- 
and to feel completely liis union with all. 'I'his is \vhen 11e has accluiretl the 
highest Yoga. So in our experience and in liistory and etlinolog!. we find 
individuals, nations and races, ~vhose want of respo~lsiveness to certain ideas, 
and otliers \vtlose power to grasp them, can onl!. be explained b!. tlie doc- 
trines of Re-incarnation and Karma. If those dt )ctrines are not accepted: 
there is no  escape from a blank negation. 

It  is not necessary to express the duaiity of the Supselne Soul 1):- two 
serpent., because in the third component part of tlie Seal. else\vhere, that is 
symbolized by the interlaced triangles. One of these is \\.l~ite, that one with 
the p j in t  upl)ermust, and the other is black with its apes clirectecl du~vn\vard. 
The!. are iniert~vined because the dual nature of the Supreme, 11.11ile in man- 
ifestation, is not separate in its parts. Each atom of matter, s o  called, has 
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also its atom of spirit. This is what the Bag~zzlad-Gih, * denominates Puru- 
sha and Prakriti, and Krishna there says that he is at once Purusha and 
Prakritj, he is alike the very best and the very worst of men. These tri- 
angles also mean, "the manifested universe." I t  is one of the oldest and 
most beautiful of sj.mbols, and can be discovered among all nations, not 
only those now inhabiting the earth, but also in the monuments, carvings 
and other remains of the great races who have left us the gigantic structures 
now silent as far as the voice of man is concerned, but resounding wit11 
speech for those who care to listen. They seem to be full of ideas turned 
into stone. 

'I'he triangles thus combined form in the interior space, a six sitled 
plane figure. This is the manifested ~vorld. Six is the number of the world, 
and 666 is the great mystery which is related to the symbol. St. John talks 
of this number. Around the six sided centre are the six triangles projecting 
into the spiritual world, and touching the enclosed serpent of wisdom. In 
an old book, this is made by the great head of the Lord rising above the 
horizon of the ocean of matter, with the arms just raised so that they make 
the upper half of the triangle. This is the " long face," or macrocoscopos, as 
i t  is called. -4s it rises slo~vly and majestically, the placid water below reflects 
it in reverse, and thus makes the whole double triangle. The lower one is 
dark and forbidding in its aspect, but at the same time the upper part of the 
darker one is itself light, for i t  is formed by the majestlc head of this Adam 
Icadmon. Thus they shade into one another. l lnd  this is a perfect sym- 
bolism, for it clearly figures the way in which day shades intonight, and evil 
into good. In ourselves w e  find both, or as the Ch~istian St. Paul says, the 
natural and spiritual man are always together warring against each other. so 
that what we would do we cannot, and what we desire not to be guilty of, the 
darker half of man compels us to do. But ink and paper fails us in the 
task of trying to elucidate this great symbol. Go to Hermes, to St. John, 
the C'aballah, the Hindu books, whelever you please, and there will you find 
the seven times seven meanings of the interlaced triangles. 

0 3 1  is the Sacred Vedic syllable : let us repeat it with a thought directed 
to its true meaning. -k 

\ITithin the small circle, placed upon the serpent, is a cross with its 
ends turned back. This is called the Gnostic Cross. It signifies evolu- 
tion, among other ideas, for the turning back of its ends is caused b!- the 
revolving of the two diametres of the circle. The vertical dianletre is the 
spirit moving down and bisecting the horizontal. This completed, the rev- 
olution round the great circle commences, and that motion is represented 
in the symbol b ~ .  the ends turxied back. In Chapter 111. of Bug~zzln,r'-G'/ic1. 

- - -- - - - - - 
.Bagavad-Ciita, ch. 13 : id. ch. 10. 
t Patl~, So. 1, 1). 24. 
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Krishna says : " H e  who in this life does not cause this cycle, thus already 
revolved, to continue revolving lives to no purpose, a life of sin, indulging 
his senses." That  is, we must assist the great wheel of evolution and not 
oppose i t ;  we must try to help in the great work of returning to the source 
from whence we came, and constantly endeavor to convert lower nature into 
higher, not only that of ourselves, but also of our fellon. men and of the 
whole animated world. 

?'his cross is also the sj-ml~ol of the Hindu Chaklira, or discus, of Vishnu. 
In  the hlahabharata is described the conflict between the *4suras and Devas, 
for the possession of the vase of Amreeta which had been churned with in- 
finite trouble, from the ocean, and which the lLisuras desired to take for them- 
selves. The conflict began when liuhu, an Asura, aswming the form of a 
Ileva, began drinking the ambrosia. In  this case the hmreeta was spiritual 
wisdom, material existence, immortality, and also magic power. The  deceit 
of Rtzhu was discovered before he had s~vallo\ved, and then the battle began. 

" In the midst of this dreadful hurry and confusion of the fight, Ll;z;l- ancl 
,\;rl-c!l'(zlt entered the field together. il7r;l-cgtt?z I~eholding a celestial bow in 
the hands of A;r7- ,  it reminded him of his Chalckra, the tlestroyer of the 
, ~ ~ U I . L I S .  The  faithful n-eal)on, ready at the mind's call, flew down from 
heaven with clirect and refulgent speed, beautilul, yet terrible to t~ehold. 
,lncl 1)eing arrived, glowing like t11e sacrificial flan~e, and spreading terror 
around, Llbrq~tnz with his right arm formed like the elephantine tl.unli, 
hurled forth the po~lderous orb, the speedy messenger, and glorious ruin of 
liostile towns, who raging like the final all destroying fire, shot bounding 
\\-it11 ~lesolating force, killing ti~uusands ofthe Llsuras in his rapid flight, burning 
and inv<tl\ing, like the lambent flame, ant1 cutting down all that ~vould 
oppcwhim.  Anon he climbeth the hea~,ens from whence tie came. " (ilIaha1)- 
harata, Hook I, Chap I 5. ) 

Ezeliiel, of the Jews, saw this \\-heel, when he was anlong the captiyes 
l)y the river Chebar in Chaldea. In a vision he saw the four beasts and the 
man of the Apocalypse, ant1 with them " for eacli of the four faces," was a 
~yheel, of the colour of a beryl ; it was " as a wheel within a wheel," and 
they went wherever the living creatures went, "for the spirit of the liling 
creatures n7As in the ~vheels." All of this appeared terrible to him, for he 

says : ' '  And \t.lien they went I heard a noise like the noise of great waters, 
like the voice of the Almighty, a noise of tumult like the noise of a host." 

There are many other meanings concealed in this sj.mbol, as in all the 

others. 
In  the center of the interlaced triangles is placed the Crzl.~.t~l/s~/Lz. This 

is aiso extremely ancient. In  the old Egyptian papyri it is frecluentlr. found. 
It signifies life. As Jsis stands before the candidate, or the soul, upon his 
entry, she holds in one hand this cross, while he holds up his hand that he  



may not 1001; upon her face. In  another there is a winged figure, whose 
wings are attached to the arms, and in each hand is held the same cross. 
;imong other things we find here the horizontal and vertical diameters once 
more, but conjoined with the circle placed on top. This is the same as the 
old astrological sign for Venus. But in the seal, its chief and most import- 
ant meaning is fhe regenei-ated ?)Ian. Here in the centre, after passing the 
different degrees ancl cycles, both spirit and matter are united in the intelli- 
gent regenerated man, who stands in the middle knowing all things in the 
manifested universe. He has triumphed over death and holds the cross of 
1 i fe. 

'I'he last theosophical symbol is, the pin of the Society, adopted early 
in its history but not used much. It  is the cross we have just been consid- 
ering, entwined in such a nray by a serpent, that the combination makes 
T S as a monogram. 

The  foregoing is not exhaustive. Every symbol should have seven 
meanings of  principal vnlue, and out of e17er-y one of those we have been con- 
sideling can be tlra~vn that number of significations. Intelligent study of 
then1 will be beneficial, for when a consiqtent s mbol, embotlying many ideas 
is fi)untl and illedltatetl upon, the thought or vien- of the s!,mbol brings ul, 
each ide ,~  at once l~efole the mind. NILAKAXT. 

'TH~' SI.,CRET DOCTKISE O F  T H E  = \ X C I I ~ S I  ~ITS'IF,IIIES.-An essay 1,y 
1. D. I3uck. ( R o b e ~ t  Clarke ff Co., C~ncinnati, 0.). ?'his l~t t le  pamphlet of 
3 2  p'lges, is an ebsay read by Dr. Buck before the L~beral Club of Cincin- 
natl. 'I'he author tries to sho~v  that one truth has run all through the 
.Ancient l\I!~iteries, and later, is even to be found in the Christian Church. 
EJis hint on 1,. 2 2 ,  that " the L4postolic Catholic Church possessed the Secret 
Doctrine, that some of ~ t s  clergy apprehended the great truths, but that 
tklere was nisdom for the priests and command for the people," is fill1 of 
truth. At the present day the great Jesuit College possesses much 1;non.l- 
edge of the theurgy which is a part of the practice of the Secret Ductrise, 
2nd if all the magical practices of the disciples of Loyola were knon-n, 
the Christian world would be startled. They know enough of forecasting 
tile future to fear all such movements as the 'I'heosophical Society, and 
have tried, as they still try, to undermine it within its own borders. 

Anvone ~ v h o  reads Dr. Buck's essay with a candid spirit, will agree 
\\.ith him that one core of truth underlies all religions, and will feel the re- 
freshing influence of the author's clear mind ancl solid sense. 



THE PATH. 

[A  poelil taken fro111 [lie Ja~luar! n u n l l ~ r  of " T h e  l)ial, " 1842, tlie organ of the 
Tranhcendeutal~sts. edited 1,y K A I ~ I J H  \\'.\I.GO EYER>( )s.  ] 

Amid the watches of the windy n ~ g h t  
A poet sat, and listened to tlie flow 
Of his o\vn changeful thoughts, until there passed 
,-\ visioll I)y him, mnr~nuring as it moved, 
i\ w ~ l d  ant1 mystic la!.- to which his tho11g11ts 
Allci pel1 kept time---ant1 thus the measure ran : 

A11 is \)ut as it seems, T h e  I~loisonling stars upshoot, 
'I'he rouncl, green earth, 'l'lie flo\ver c.ups clrinl; the rain. 
\\'ith river and glen: Ioy and grief and \\-eary pain 
'The din and the mirth Sl'ring aloft from thve, 
( I f  the b u y ,  busy ~iieii  ; And toss their l~ranches free. 
7'he world's great fever 'l'hou are under, over a11 ; 
Tl1rol)l)ing forever ; 'I'liou -. dost lioltl and cover all ; 
T h e  creed of the sage, , .  I hou art .\tlas-thou art Jove :- 
Tlie ho l~e  of the age, 1 he miglitie~t truth 
All things we cherish, I la th  all its youth 
;ill that live and all that perish, From thy e~lvcllopinx tliouglit. 
These are \)ut inner dreanls. 'Illy thouglxt itself lay in thy earliest love. 

'The great nor id  goeth on 
'Yo thy drea~ning ; 
T o  thee alone 
IIearts are making their moan, 
Eyes are streaming. 
'I'llune i3 the n-hite moon turning night to day,  
Tlline is the tlal-k ~vootl sleeping in her ray. 
'I'hee the winter chills, 
'I'liee the spring-time thrills ; 
Xli things nocl to thee- 
All thinrs collie to see 
I f  thou art tlreaming on. 
If tliy dream shoultl l)real;, 
Ant1 thou should'st awake, 
,411 things woultl be gone. 

Nothing is, if thou art not, 
From thee as froin a root 

Nature lieeps time to thee 
\\'it11 voice unl~rolien : 
Siill doth she rhynle to thee 
\\'hen thou liast spoken. 
\YIietl the sun shines to thee, 
.r  7 1 is thy on.11 joy, 
Openinx mine:; to thee 
Nought can tlestroy. 
\\Illen the 11last moans to thee 
Still tlotli the wi11c1 
Echo tlie tone.; to thee 
( ) f  thy o w n  11)itit1. 
1,nu~liter bat sadtlt.n:, tllee 
\\'hen thou art sad, 
1,ife is not life to thee, 
liut as tliou livest, 
1,al)or i h  atrift: to thee 
\Vhen tliou least strivest :- 

hlore (lid the spirit sing. and matlc the night, 
Most musical with inward ~ilelodies, 
Hut vanished soon, and left the listening 11al-d 
\Vrapt in ut~earthly silence-till the ulorlr 
Reared up the screen that shuts the spirit worltl 
From lofliest poet ailtl fro111 wisest sage. 

'I'he s ~ u i  was shining on the 11usy earth. 
A11 Illen and things were movil~q on their way - 
T h e  old, oltl way wli~cli \be cnil lire. T h e  soul 
Shranl< from the qialit qraip  of Sl)qce aiitl Time, 
Yet, for it was, her drenniy hour half yielded 



'1'0 the omnip~)tt.nt tlelusio~l --a11tl looketl out 
011 the I)road glare of tllinxs, 2nd felt ilsc-If 
l)wi~ltlling 11efol-e the unl\.er\e : 'I'hen came unto the bard 
Auo:her sp~r i t  with another \loice, 
Antl sang :- 

And then the Spirit fled ant1 left the l ~ a r d  
Still \vondering-for Ile felt that voices t\\ ail1 
Elad come from cliffereat splleres with differe~lt truths 
Tha t  seemed at war and yet agreetl in one. 

Saitl he, that all 1)ut seem.; ? 
Saitl Ile, the world is voitl ant1 lonely, 

A strange vast cro~rci of drea~iis 
Coming to thee only ? 
And that thy feeble soul 

In  the first numt)er of THE PATH u-a5 ~nsertecl a prophet!. made from 
certain books in India called ,l;rtligt-(7tzdh(11t1~, re<pecting the Society. 

l'tlis called forth from the 1': SIIII, that nlodel ofjournalis~n, a long 
tirade about the superficial linonledge which it claims prevatles the Societ!- 
on the subject of o~ ien ta l  philosophy. Unfortunatel!- for the learned eclito- 
rial writer in that paper, he never before heard of A~;z (J z~~-a? t t r ' ha~~~L~ ,  which are 
almost as common in India as the Szr~t i~ here, nor does he appear to know 
\vhat a il;r(l'l' may be, nor a Grnn(r'ha?n, either. 

111 tile sy5te1n ~uiiversal ? 
Art thou 1:ut a passing note 

\To\-en in the great rehearsal ? 
Canst thou roll Inck tlie tide of Thought 

~ I ~ l t l  un~nal;e the creed of the age, 
Hat11 sucll a strong control I r11ltl unieach the wisdonl taught 

O'er sovereign Space ant1 sovereign 'I'ilne I;y the prol)het and the sage ? 
Ant1 all their trnln sa\)lime ? Art thou In:t n .;\ladow 

Said he, thou art the eye C'llasi~~g o'er a ~lleaclow ? 
Reflecting a11 that is- 'The great world goes oil 

'1'11e ear that hears, while it creates I Spite of thy tlrenming ; 
,111 sounds and Ilar~llonies- S o t  to Ile alolie 

'The central sense that \)ides amid I-Ienr:s nle making their illoan 
A11 sho\vs and tunes ant1 realities? , Ant1 tear-tlrops streaming, 

Listen mortal while the sound : Xnct the mighty voice of Nature 
Of this life inteilse is flowins ! I 1s thy parent, not thy creature, 

Dost thou find a11 things around Is no pupil l ~ u t  thy teacher : 
G o  as thou art going ? i And the world \voulcl still move on 
Dost thou dream that tllou art free, I \Irere thy soul forever f lo \~n .  
;\Ialii~lg, destroying all tliat thou dost see I For tvilile thou tlrealnest on enfolded 
I n  the unfetteretl 1:ligIit of thy soul's lilxrty? ' I n  ~lature's nitle enlbrace, 

I XI1 thy life is daily ~uoulded 
1'0, an atom trou\)les thee. ' 1;y her informing gl-ace. 
One l~odily fillre crushes thee, Alltl Tilne ant1 Space inust reign 
One Iler\.e torture- alltl ma(ldens thee, ; Antl rule o'er thee forever, 
One tlrol) of I)lootl is (lent11 to thee. 1 Ant1 the Outworltl lifts its chain 

A1.t thor~ Ilut a \vitl~eri~~gr leaf, ! Fro111 off thy spirit never : 
For n surlilner .season 1)riel , But in the tlreain of thy half-waking fever 

Cl i l ig i11~ to the tree, ) 'I'hou shalt 11e mockecl with gleam and 
"l'ill the \vintl, of circumstaiice, 1 show 
\Yllirliug in their hourly (lance. O f  truths thou pinest for, and yet canst 

Prove too ~ n u c h  for thee ? 1 never know. 
Art thou but a speck, a mote 1 
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Uut without trying to drag the daily press of this country into tlie path 
of orient.11 knon.letlge, we ~vill proceed to record another prophecy or two. 

'l'lle first will seem rather l~old,  but is placed far enough in the future 
t o  give i t  some value as a test. I t  is this:-The Sanscrit language u~ill one 
(la!- 1)e again the language used by inan upon this earth, first in sciencc and 
in 111etaph~-sics, and later on in common life. Even in the lifetime of the 
hS'tr~~'s n.itt!. writer, lie \\.ill see tlie terms now 1~-eser\7ed in that noblest of 
I~~ng:.uages creeping into the literature ant1 the press of the day, cropping up 
i l l  re\.ien.s, appearing in various bool;s and treatises, until even sucti inen as 
he \ \ - i l l  11egi11 perhaps to feel that tliey all along h:~d 1):en ignorantly talliing 
of " tliougllt " when they ineant " cerel~ration," and of" philosopli!." when they 
lneailt " philolog!.," and that the!. had been 'tiring a superficial kno\vledge 
jiainecl froin c!.clo~)t;udias of the mere lower powers of intellect, when in hc t  
tlie!- \\ere tvtall!. ignorant of wliat is really elementar!- Iil~onledge. So this 
ne\v language cannot be I~nglish, not even the 1':nglish acclr~ireil I)!- the 
rc~)t j~ ' ter  of daily paI)ers wlio ascends fortuitously to the eclitorial rooms- 
but \\.ill be one \vllicti is scientific in all that makes a language, anti lias 
been eilriched ages o f  study of metaphj.sics and the true science. 

'I'lic second prophecy is nearer our day, anti may be interesting.-It is 
I);lyeti up011 cyclic changes. 'l'his is a period of such a change, and we 
rclkr to the colun~ns of the I :  S u n  of the time when the f i i i ~ ~ o u s  brilliant 
.;uilscts were c111.onicled and tliscussed not long ago for the same prognos- 
tication. KO matter about dates ; they are not to he given ; but facts may 
1 .  'I'liis glorious country, free as i t  is, will not Iongl~e  calm: L'lz~-r;sf is the 
\vt jrcl for tllii cycle. T h e  peop!e will rise. For \vliat, ~vlio can tell ? The 
st,ltesman whco can seefill- ;tlhtrf tlie uprising n ' i l l  be iniglit talic mea.;ures to 
countel.act. I3ut all !-our measures can not turn bacl; the iron will of fate. 
,4n~l even tlie ('it!- of  S e x  York will 110t be able to point its fitlger at Cin- 
cinnati and St. Louis. Let those \\-hose cars can hear the ~vliispers, and the 
noise of the g'~thering clouds, of the future, talie nc)tice ; let then1 read, i f  they 
1;now lio~v, tlie pli!-siiognom~. of the United States, whereon the migllty hand 
of ~iature has traced the f ~ ~ r r o ~ v s  to indicate the character of the inoral storms 
that will pursue their course no matter what the legislation nlay be. But 
enougli. Throsophists call go on  unmoved, for they know that as Krishna said 
to ,irjuna, these bodies are not the real man, and that " no one has ever been 
non-esistent nor shall any of us ever cease to exist." 



GE. 

[A LETTER F R O M  A FKIESD.]  

I)E.\K ~ J K O T H E R  : 
k c  It  rejoices us all here more than I call tell !.ou, to lino~v that ~ o u  

1iai.e nl,lde such a start in America with 'l7he[.,soph!.. l\'e have 11ad so inan!. 
tlii~iys to 11ul1 us b'lcli, that it has been quite a5 ml.ic1i as we coultl manage 
t'.) I;cep our heads above water, and this not so much 1i.onl the action of our 
eliemies as from the apathy of our friends. It  is strange to llle tc:, see I~on. 
little f i~ i th  tliere is in the power of truth, eyen anlolls those \vho ought to 
realize this most strongly. \I'hy skiould n.e fear and fold our hands when Inen 
speak evil of us or of tlie cause, wh!. slioultl we inlagille that an! attncl; 
(in individual members can effect the ~~os i t iun  we take as a group or that 
ttieosop11~- can be endangered therebj- ? MOT\- fe\v unde~.stand what theosoptiy 
is : tile!. look upon it as so!t.ly an intellectual iilo\.elncnt that can be damilecl 
I)!- the fbli!. of it.; ailherents ; tlie!. l i~i le  tlrealil o f  tile strength that uilderlies 
the al)p;uentl!. inconsistent \vorl;ings o f  this manil'estntion of' truth which we 
I t i e  ' 1 1 ~ o 1 1  c t  ;ind tl1cl.e is 0ilt3 thing \\.llic11 I belieire es- 
t.11,iislle.i i114)re than ;111!- ot11(:r. tllc fact thnt tlie 5ociet!. as a \vliole has true 
\.italit!- \vitliin it, antl that is tile visil)le actioil o f  liat-11la in its clevelc)~)meuts. 

'; See how tllc nlist~11;en \.dlut' given t o  ~)lleriolllena in tlie earl!. liistory i)f 
tile Societ!-, \>rought iinn~etliatel!. its I(a1.111ic de~clopmcnt  in tlie troubles 
then, antl wlleilevel- an!. unti ue importance llas 1)et.n given either to indi~.iti- 
ualities or an!- particular line of' practice, it is al~va!.s o n  that particular print 
tliat the nest attack comes. So that ~vliile till!. realizing that as an organiza- 
tion, the '1'. S. is tlefective in some things. 1 yet l~elieve thnt tliere is a 
po\ver ~vithin it that will purge it from its ciefecti; antl Carl-!- it on in spite of 
the attacks of its enemies and 1v11at is Tvorse still, the follies of its friends. 
\Vhat I cto feel more and inore is the necessitj- that we s h o ~ ~ l d  remember ailel 
constantly keep before us what it is \re are wor1;ing fifor ancl not think Ire ac- 
complish our end when we number our con\.erts in the worltl of fasllion, 
and gather around us men and women who vainl!, hope fc3r ph!-chic pon.ers 
and the arts of fortune telling and reading the future. I do not fear black 

magic in our miclst, but I d o  feel very strongl! that there are man!. who will 
sink to the level of mere wonder-seekers and that the!. \\.ill 1)ecome the pre!. 
(of elemental influences. 

" IVhat call be done to make men realize, as !-ou say, a sense of uni\-er- 
sal brotherhood antl the true meaning of 'I'heosoplly. \Yell, let us join !-ou 
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i l l  ,\merica and the few here \vho do realize that psychisn~ is not spirituality, 
and let us try to stir the hearts of inen with the living trutlls of Theosopl~y. 

" I am most anxious, and have been for a long time, that we should ad-  
dress ourselves to arlotlier stratum of societ!, than that (the intellectual and 
tllc fa~liionable) which \ve ha1.e sougl~t.  I t  is not that I would depreciate in- 
te l lect  i f  I err in that matter it is in putting too much stress on intellectual 
clevelopment. But I am beginning- to realize that the lower intellect can 
oi11!. deal with ph~sicnl  facts and that it can ne\.er de\,elop ideas ; tliese call 
onl!. 1)e apprehended I)!- the liig-her intellec~ual faculties, and the etliical aiid 
elnotional nature of man has a l ~ i )  its liig11er a n ~ l  loiver aspects. 

'' 1 wish very n~uct i  that we had a literature calculated to appeal to tlie 
senera1 masses, arid I thinli that we shoultl resolutel!. tu1.n our attention to 
this ol~ject. I thinli the little book that 1)r. Buck lias just pu1)lislied ve1.T 
uheft11 and I should 1)c glad to see man!, more sucll little I\-orlis treating of 
the \.ari;jus points ofctbctrine such as Reincarnation, Karma, Rc. It  is also 
encouraging to see such efforts as that contained in the snlall 1)ool; 
latel!. o ~ ~ t -  JYhultrf is TheosojLy~.J Doubtless, in connecrion with that, for it 
heems to have been written for the author's chil(lre11, you will call to mind 
what \\-as written by one of the adepts, not so long ago : ' there is a great 
lilielillood that the sons of theosophists will t~ecome theoso!!hists,' and will 
quite agree with me in the idea that we need a literature, not solely for 
lliglil!. intellectual persons, but of a more simple character, which attempts 
to appeal to ordinary comnlon sense minds, \vho are really fainting for such 
~ilental and moral assistance, which is not reached by the more pretentious 
\\.orl;s. Intleecl, ~ v e  all need this. I t  is fortunate that we have been a1)le to 
li1.e through the tide of mere psychism and bare intellectuality \vl~ich 
thrcateneri near]!- tc) swamp us. I \~ld you linoiv to \vliom n.e 01ve our e>- 
cape, and no\v, that tllere are ten or tn.elve rne~nl~ers  lerit \~11() are ~irei)aretl 
to wo1.1; 0 1 1  independently ofperturbation, I think i t  a clear gain. \171iat does 
it niatter to us ~vhether H. P. Blavrttsli~ has or has not fulfilled all of her 
duties, or whether investigation llas cast d o u l ~ t  into the mincls of some. In  
so far as she has done her dut!-, her work will remain, and if perchance she 
tias come to the end of her capabilities-~vhich I do not admit-it is for us 
t o  can-1- on what she has thus Klr done. 

" In America I hope you will not fill into running after wonders and 
psychic gifts to the detriment of true philosophical and moral progress. 

" 13elieve me to be, fiaternall?. yours, A." 

x o ~ ~ . - T h e  ~vhole of this letter should be carefilll~ studied, and in 
particular the point that Karma brings its attacks just on the point or per- 
sons lvhere or i l ~  whom stress has been laid on phenomena. I t  may be ac- 
cepted as almost axiomatic by our members, that ifany group or single person 
lias paid too undue attelltion to phenomena, to astralism, ~)sycl:ism, or whatever 
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it is called, there will develop the next trouble or attack upon the Society. I t  
has been authoritatively stated !)y one of the great Beings who are behind 
this movement, that if r)~tls/ plvsper- @ nzol-nl zoo,-fh trnd phziTost@h~l, and rzot 
4 1 1  pherzomenu. Let us we1 1 beware then. Phenomena, pourers-or skJd/Z7:C 
as the Hindu sa!.--are onl!. incidental. Our real object is to spread Uni- 
versal Brothel-hood, in ivtlich task we necessarily esplain pl~eilomena, but the 
Society is not a Hallfor Occulfz>nz, and that has also been asserted by an 
adept in India in reply to letters written hiin b!. certain well-known 
Englishmen n-ho desired to establish a 13ranch then which should control 
all literat111.e and phenomena. These are no secrets to be given out to any 
select pelsons, for no one receives a secret inaccessible to the rest, until he 
hns ncguij-er?fhe ?-&At /o if, ancl the proper sense to know \\-hen and to 
whom it is to be gi~.en out.-[ED.] 

ITHAT IS THE UIIGITHA1 ? 

JAMES-ron-N, April I 6th, I 886. 
DE.\K I~KOTHER :-II'ill !.ou kindlj. explain, through THE PATH, what is 

t ( ,  1)e unclerstc ,oil 1,). the l;(,?fhrr, or 11!.1nn ol' praise to I31-ahm ? IVitt~ best 
\vjsties for the success of your enterpl-ise, I remain, 

Fraternall! yours, I,. J. 

 hi 5 . is a \.ital question. It  ma!- have arisen fi-om the peculiarity of the 
\\.r,~cl incluil-ed al)out, or i t  ~ n a ? ,  he that our bsvther reall!. 1;non-s the in]- 
~)ort ; l~ice of the point. \lye refcr hill1 t o  the asticle upon 011 in the ,JpriI 
n~lrnI,c~-. Oln is tlic U(lgitl~a, and 011 has llcen csplainetl in that a~ticlc. 
12eficl l,ct\\-cell tlie lines ; and  read also the " Upanishad Sotes '' in t l~is  
~ l l ~ ~ l l t l l ' ~  l~.\,l~H. 

1 I ? I  r .  I ) ,  it is a : " 7'11e 
Udgitha, calletl Pranava, the leader, the bright, t11c s!eepless, free from 0 1 ~ 1  
age and cleattl, three footed, (n.al<ing, dl-eanl, and deep sleep), consisting 
three letters ancl 1il:en.i~~ to be known as fi\.efi)lcl! is placed in the cave c~f  
the heart. " 

This is the Self. Kot the mere bocly or the faculties of the brain, but 
the Highest Self A1nd that must be meclitatecl on, or ~vors l~ i~~pe t l ,  \\.ith a 
constant meditation. fij'ntn r~-p~oz ' se ,  then, means that we accept the ex- 
ibtence of that Self and aspire to (.)s adore Him. 'I'herefore, it is said again, in 
the same Upanishad : 

" In the beginning Brahman was all this. H e  was onc, and infinite. 
* * * Tile Highest Self is not to be fixed, he is unlimited, unborn, 

not to be seasoneti about, not to be conceivecl. H e  is, like the ether, ever!-- 
wl~ere, and at the destructioil of the Vniverse, he alone is awake. Thus 
from that ether he wal<es all this \vorlti, \\.hich consists of (his) t h q h t  only, 
and by him alone is all this meditated on, and in him it is dissolvetl. His 
is that luminous form \vhich shines in the sun, and the ~nanifold light i l l  the 
smokeless tire. He who is in the fire, and he n h o  is in the heart, and he 
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who is in the sun, the!- 01-c one t772tl the san/e. H e  who knows this he- 
comes one wit11 the One." 

SOIV " tc.) 1<110\v " this, cloes not lllean to inerel!. apprehend the statement, 
1)ut actuall!. 1)ecome personall!- acquainted with it by interior esperience. 
.4nd this is cliflicult. Hut it is to 1)e sought after. rlnd the first step to it is 
the atte1111)t to realize universal brotherhootl, for when one becomes identified 
\\.ith the One, ~ l i o  is all, he "participates in tlie souls of all creatures ; " 
s~rrel!. tllcn the first step in the path is universal 1)rotherliood. 

rl'ile 11!.11111 of 1,rai:e to 13rahn1 (~vhicll is Brahman) is the real object of 
t11is nlngazine, and of our existence. The  I~!.inn is: used, in the sacrifice, 
\\-11cn ver.l)all!- espressetl, ancl \\.e can offer it in our clail! existence, in each 
act, n-hethcr eating. sleeping, \val<ing, or in any state. ,I man can hartlly 
incor1)ornte this itlei1 in liis beins and not I)e spiritually and ino~.ally 
hc~lefitetl. 

But \re cannot full!- esljlaiu heye, as it is to 1)e constantly rvferred tu in 
t i~ i - ,  magazine.-[In.; 

I .  1 o s o 1 1 . 1  S o  0 1  v I T 1 1 i s  1)ranch 112s estab- 
lisi~etl the nucleus of a 1il)rary to consist of 771eosopliicai, i\Tet;il)ll! sical, 
Occl~lt,  .\ryan, ant1 oilier 1itel.atuse. I t  nlreatl!. nulu1)ei-s a1)out fift!- volumes, 
some of ~vllicli are loaned lwntling fiirtlier accumulations ancl the accluire- 
rllent of a pl-ol)er place to keep them. It is 11ol)etl that this will ;I-O\\- to I)e 
(jt' ;.scat \.aiut.. f i ~ n d  for the p u r p  )se 11x5 al,o l)een htnrted. I>urins ~Ipr.il 
tlie cl )ntl-il)utions hare 1)een : Fsientl, S5 ; 31s. 13. X., 5 ;  : C'.. nilit: 111 l c j l ; ~  : 
!It:,,!. {!/- J17/~h(,r(rft ill k Y ( ~ / ~ > ~ / /  ; Zo72(Z A 1 ~~,~stcr ; JIrh,r/ 119 YX,,,,,\~op< I .  .; ; Alli,fhc~~- 
C/o/hc(lnli/h the k Y z ~ ~ z  ; l~ loo~~z / / s  on fhc Boz/~l(/(r~,/b,s 15f I I O / ~ O ~ +  1 17,1-/(/, CL(*. ; 
from Dr. Seth Pancoast, X t ~ d  t r ~ l t /  B/z/c Ltkhf. 

?'he I)ool;s \\-ill he loaned to resident rnenll,ers u1)01i $\,ins receil)t for a 
definite periotl. Donations of 11ool;s or mane!- ton-xrtl.; the f u n d ,  can 1)e sent 
to 'I'HE PATH, or the Pres't of the T. S., box 2 6  j(1, Yew Ynrl; Cit!-. 

Several other boolcs are promised ant1 \\-ill be in lland I~efol-e nest month. 
Tlle Uranch is actively engaged in spreading Theosopllical literature, 

and now has requests for books fl-om all part.; of the U. S. I t  has reprinted 
311-s. Sinnett's " Purpose of 7'lleosoplly " very clieap in form, 1)ut \\-ell done, 
and has other reprints in mind. Since layt month, l)~.i-maneut quarters have 
been obtainetl, \vliere the library ill be established. Pri\,ate meetings are 
also held from time to time amoI1g the members, for study and discussion. 

X r .  C. H. A. Bjerregaard finished his course of lectures on " Historic and 
Individual Cycles. " 



THEOSOPHICAL ,ICTII'ITIT;',S. 

All inquiries should be addressed to the Secretar!., Box 2659, New 
York City. 

C r s c ~ s ~ ~ ~ ~ . - S i n c e  our April issue the members here have been steadil!, 
at work, and among other things accomplished, is the printing of Dr. Buck's 
essay upon the " Secret Doctrine of the *\ncient M!.steries." 

J3os~os.-Interest in I3oston continues unabated. ~neillber of the 
As! an Branch of New Jroi lc has been \pentling a nlonth in Boston, clisxss- 
i n s  the pl-iilosopt~! and ethics to l)e fijuncl in theobophical litcraturc, and it 
is to be hoped that ttie wolle done 11 ill be perm~lnent, founded as it is in 
ethics and not upoil phenomena. 

B ~ ~ ~ ~ : ~ . - - U r o t l l e r  Krishnarao B. 13~11~1, a 13ombay member-, \ ~ l l a  has 
been stud!-ing medicine in New Yorl;, ancl \~11c-) constantl!- attended the 
nleetingwof the Aryan Branch, graduated from the EIonloc.opatllic llectical 
C'ullege, of Keiv Yorl;, with honors. H e  sailed for llvme on *Apt-il 14tl1, i ) l l  

the steamer .\merica, intending to s t u p  in London. H e  carries back wit11 
liim the best wishes of his -1tnerican brotliers, ancl a good repurt of the pro- 
gress of the Cause liere. 

0r.co.1.~. -Col. 11. S. Olcott Ilas latel!. 1)een irl Ceylon loolcing after the 
\~ol.li there. Rev. 31s. TAeatllxater was wit11 him, ant1 will renlain 011 the 
Isl;~nd' n.11cl.t. 'I 'lleosopl~~. is ver!- s t r o n ~ ~ ,  t o  norlc for the Society. A theo- 
so1)liical paper, in Singlialese, n-as stasted there some years ago, and still 
flousislies. The Colonel lias just recovered from a slight attack of fever con- 
tracted in his journeys, but his vigor remains unabated. 

~?;PosuREs.--I~ rep]!. to several inquiries nlade hcre, and also sent to 
London fiom the U. S., we beg to sa! that i t  is tlue that the bociet). for 
Ps!cliical Re,ealcti sent a p~ejudicetl expel t to India, who exposecl notlling 
except his on n bias. An1ong otlier things. 11e thought lie had pro\ eel that 
the \\ riting of alleged adel)ts as 0111~ JTme. 13lavatslcy's disguisetl hand. 
Rut since then, a well-1;non.n Gernlarl nleml~es 1 i a ~  sub~nittetl ~ p e c i n ~ e n ~  of 
adept writing, together \\it11 3Ime. 13latatskj's, to one of the best cal l lg~a~)l l lc  
experts in German!., who cel tifies tlint the meisages n lilcli ha\ e been im- 
pugned ere not n ri tten I)!. lier. 

bIme. Blavatsl;y is noit. irl Europe, for l ~ c r  healtl~, b u t  she may be ex .  
pected to return bery soon to India, spy-theory ancl mibsionaries, to the 
contrary not\vithstanding. 

THE A~IERICAN BOARD OF CONTROI~.--T~~ general and routine work of 
the Society in America, is under the jurisdiction of the Borr~-d c!f Confl-ol,  of 
which the Secretary is Elliott B. Page, 301 South hIain Street, St. Louis, 110. 
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A resolution has been 1)assed by this I3oa1-d, \vtiicll is binding on all 
men~bers, thnt no publication sliall be issued as a 'I'heo~ophical one, \vi~liout 
previous consent obtained from the officers of the Board. This is wise, as it 
will tencl to prevent unauthorized declarations of so-called 'l%eosoy)hical doc- 
trine from being laid at the door of the Society. A11 members, therefore, 
illtentling to make publication, sliould address tlie Secretary of the I3oard. 

YOGA V1nY.i or the Knowledge of Yoga, is tlie name 1)~- ~vliicll in Intlia 
psychic practices, or astralisrn, or seeliing after astr,il-body formation, or in- 
ducing clairvoyance and the like, is nlost commonly Itnonrn. At the same 
ti:ne, True Yoga, called R+a Yng~z, is a different thing. In the >larch 
7Zeosophisf a member writes giving the name of one \vliu will instruct in 
these practices, and the Kclitor replied : 

'' lT7e cannot endorse tlie writer's opinion as to tlie benefits of Yoga 
Vidya. For one or t\vo ~vkict succeed in it, hundreds fail and wreck I~otli 
bod!. and mind, throu<yh its clangerous practices, ant1 even if physicnl results 
are obtained the!. are not invariably follo~vetl 1))- s1)iritual illuniination." 

It  certainly thus appears that our Society is not in favor of sucll ])sac- 
tices, n,i inatter if some of its members indulge in tliem. 

Xl )>r~ss~os  1.0 T H E  SOCIETY is open to an! pel.soll of full aqe, wlio is 
in symy)atliy \\.it11 its oljjects, \vllling to abide 1 ) ~ -  its rules; and is o b t ~ i n e d  hy 
s~gning an applicatioi~ \\liich sets fljrtll the atlove in a form \vllich i~ pro- 
vided. 'I'tiis must be counteriigtied ljy any tn.o active meml~ers in gooJ stantl- 
ing. ?'lie entr'mce fee is 5 5  and one l~elonqing to a Brdnch should also PA!- 
tlie annual dues thereof. ilpplicntioiis can be macle to I'resldents of 
Ilranches or other ofjice~s. Personi may 1)ecoine n ~ e n ~ l j e i \  of Blanche5 or 
unattached rnen1l)el-s of the ( ;ener~l  Soc iet! . 

All that we are is the result of ~vllat 1i.e have tliought ; it is fc~undecl on 
our thought.; ; it is made up of our thoughts. If a man speaks or acts with 
an evil tliouglit pain follo\vs hiin as tile \vileel ft~llv\vs the iLlot of liim w h o  
c11-an-s tlle carriage. 

,111 that we are is the result of what we have tlinugt~t ; it is fi,unded on 
our thoughts ; it is made u p  of our t l l o ~ l ~ h t s .  If a man speaks or acts 
\\.it11 a pure thought, happiness follows hini like a shadow that never lea1.e~ 
lli~ll.-Dh~r//~i//i@c~~li~. 

Receive this \an-. young Inen : keep, read, fLii1lvn~, teach, promulgate 
ancl pl-eacll it to all beings. I am not avaricious nor n'trrow minclecl ; I am 
confident and willing to impart Butldlia knowleclge, or linon-letl~e of the 
seit-born. I am a bountiful giver, young men, and J-e slioulcl fullon. my 
esanllply inlitate me in liberality, showing this knowledge, anti preachi~lg 
this code of la\vs and conduct to those who shall successively gather round 
J-ou, and rouse unbelievinq persons to accept this law. BJ- so cloing ye will 
acquit ).our debt to the Tatlingatas.-Strriilhm-ma Pzrndrrrika. 

o n'l. 


